
Aux sources 
des liturgies indo-iraniennes

édité par

Céline Redard, Juanjo Ferrer-Losilla, 
Hamid Moein & Philippe Swennen

Presses Universitaires de Liège
2020

Collection Religions
Comparatisme – Histoire – Anthropologie

10



Tables des matières

Philippe Swennen
Introduction  .....................................................................................................................7

Joanna Jurewicz
The God who fights with the Snake and Agni  ...........................................................19

Toshifumi Gotō
Bergung des gesunkenen Sonnenlichts im Rigveda und Avesta  .............................27

Kyoko Amano
What is “Knowledge” Justifying a Ritual Action? Uses of yá eváд 
véda / yá eváд vidvЁn in the Maitrāyaжī Saдhitā  ....................................................39

Naoko Nishimura
On the first mantra section of the Yajurveda-Saдhitā: Preparation 
for milking, or grazing of cows?  ..................................................................................69

Philippe Swennen
Archéologie d’un mantra védique  ..............................................................................81

Éric Pirart
L’idée d’hospitalité  ......................................................................................................105

Antonio Panaino
aētЉsә.tē ātarә zaoϑrЉ. On the Mazdean Animal and Symbolic 
Sacrifices: Their Problems, Timing and Restrictions  .............................................119

Jean Kellens
ahu, mainiiu, ratu  .......................................................................................................165

Eijirō Dōyama
Reflections on YH 40.1 from the Perspective of Indo-Iranian Culture  ...............175

Alberto Cantera
Litanies and rituals. The structure and position of the Long Liturgy 
within the Zoroastrian ritual system  ........................................................................195

Céline Redard
Les Āfrīnagāns : une diversité rituelle étonnante ....................................................283

Götz König
Daēnā and Xratu. Some considerations on Alberto Cantera’s essay 
Talking with god  ..........................................................................................................303



6 Table des matières

Juanjo Ferrer-Losilla
Les alphabets avestiques et leur récitation dans les rituels 
zoroastriens : innovation ou archaïsme ?  .................................................................321

Miguel Ángel Andrés-Toledo
Socio-religious Division in the Indo-Iranian Investiture with the 
Sacred Girdle  ................................................................................................................345

Hamid Moein
Some remarks about the Zoroastrian ceremony of cutting a new 
kusti according to two Persian Rivāyat manuscripts and two of the 
oldest Avestan manuscripts  .......................................................................................357

Résumés  ........................................................................................................................365

Bibliographie  ................................................................................................................377

Abréviations de textes  .................................................................................................401

Index locorum  ..............................................................................................................403



What is “Knowledge” Justifying a Ritual Action? 
Uses of yá eváд véda / yá eváд vidvЁn 

in the Maitrāyaжī Saдhitā

Kyoko Amano
Osaka University

Introduction
Veda means “knowledge” and it is knowledge that the Vedic religion was dependent 
upon. People thought throughout the long Vedic period that knowledge guarantees 
them to obtain a religious success, so they called their precious texts “knowledge”. 
This is shown by the well-known phrase yá eváд véda / yá eváд vidvЁn “when he 
knows thus” / “when he knows thus and does something”, with the main sentence 
stating “he obtains so-and-so effect or status”, which repeatedly appears in various 
Vedic texts, from Atharva-Veda, 1 through brāhmaжas and āraжyakas, and to 
upaniѓads.

AV 15.14.1–2 (vrātya hymn) {sá yát prЁcīа díśam ánu vyácalan mЁrutaа 
śárdho bhūtvЁnuvyàcalan máno ’nnādáа kфtvЁ} //1// mánasānnādénЁnnam atti 
yá eváа véda //2//

{As he moved out toward the eastern quarter, the troop (çárdhas) of Maruts, 
coming into being (bhūtvЁ), moved out after, making mind [their] food-eater}; 
with mind as food-eater doth he eat food who knoweth thus. (Whitney & Lanman 
1905, 788.)

Taittirīya-Saдhitā I 5.8.3–4 {gЁrhapatyaа vЁ ánu dvipЁdo vīrЁР prá jāyante}. 
yá eváа vidvЁn dvipádābhir gЁrhapatyam upatíѓљhate // Ёsya vīró jāyate.

{Because of the Gārhapatya men are born with two feet}; to him who know-
ing thus pays reverence to the Gārhapatya with (verses) of two feet, a hero son is 
born. (Keith 1914, 77.)

1. yá eváд véda appears in AV 8.10.2–7; 8.10.18–29; 8.10.33; 9.1.23–24; 9.6.45–48; 9.6.62; 11.3.32–
51; and many times in the 15th book (vrātya chapter) with 53 examples in total. yá eváд vidvЁn 
appears in 9.6.24 and 40–44; eváд vidvЁn appears in 15.10.1; 15.11.1; 15.12.1; 15.13.1.3.5.7 and 
9. See Edgerton 1929, 97–121, especially 104–108.
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Taittirīya-Āraжyaka 5.2.8–9 {yád valmīkavapЁ saаbhāró bhávati \, ўrjam 
evá rásaа pфthivyЁ áva rundhe \, átho śrótram evá \; śrótraд hy etat pфthivyЁР \, 
yád valmТkaР \}. ábadhiro bhavati \, yá eváа véda \.

{If (material from) the ant-hill is (added to the clay as) a requisite, he gains 
the essence of the earth, food. And the faculty of hearing (he gains) too. Because 
that ant-hill is the faculty of hearing of the earth.} He does not become deaf, who 
knows thus. (Houben 1991, 52.)

Bфhad-Āranyaka-Upaniѓad IV 1.3–4 {prāжó vaí, samrāљ, paramáа bráhma}. 
naìnaа prāжó jahāti, sárvāжy enaа bhūtЁny abhíkѓaranti, devó bhūtvЁ devЁn 
ápyeti, yá eváа vidvЁn etád upЁste.

{Das höchste Brahman ist, o Oberkönig, eben der Hauch.} Den verlässt 
der Hauch nicht, dem strömen alle Wesen zu, der geht, Gott geworden, zu den 
Göttern, wer, Solches kennend, dieses (das Brahman) verehrt. (Böhtlingk 1889, 
56.)

Chāndogya-Upaniѓad IV 3.8 {saiѓā virāВ annādī. tayedaд sarvaа dфѓљaд}. 
sarvam asyedaа dфѓљaа bhavaty annādo bhavati, ya evaа veda.

{Das ist diese die Speise essende virāj-. Durch sie wurde dies alles gesehen.} 
Dies alles wird etwas, was von dem gesehen wurde, der wird eine Speise essen, 
wer so weiß. (Gotō 1996, 109.)

By knowing the providence of nature that realizes present ritual and the pres-
ent world, man gains a profit such as obtaining food or comes to an ideal religious 
state. In the examples, the sentences enclosed in {} are what evám indicates, that 
means the contents of knowledge. In upaniѓads, we see that contents of knowledge 
were developed philosophically. Examining what knowledge is meant at yá eváд 
véda / vidvЁn is exactly an inquiry into the development of thinking and values of 
people in Vedic period.

In this paper, examples of yá eváд véda / vidvЁn from Maitrāyaжī Saдhitā 
(MS) containing the oldest ritual explanations will be examined, and what will be 
presented are contents of knowledge and different uses of yá eváд véda / vidvЁn 
phrases that can be categorized into several parameters. These different character-
istics are understood as individual linguistic feature that the author of each chapter 
in MS had. As a result, development stages and streams of philosophical thinking 
in MS will be suggested.

1. Viewpoint of study about Maitrāyaжī Saдhitā
Some of my recent studies 2 make it clear that every chapter of MS shows its own 
peculiarities of style and language. It possibly means that there are several his-
toric layers of language in MS, in other words each chapter was composed by a 
different author. Also the contact status with other schools, Kāљhaka-Saдhitā 

2. Amano 2014–2015; 2015, 1161–1167; 2016a, 37–38; 2016b (especially § 4).
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and Taittirīya-Saдhitā, is quite different among chapters; some chapters show an 
active exchange of ritual opinions with KS (and TS), some chapters don’t, and some 
chapters indicate a borrowing relationship. Each chapter was formed in a different 
period and different contact situation. Therefore, a simple relative chronology of 
the entire texts (such as MS is older than KS or vice versa) is not possible.

Also, in this paper, I attach great importance to which chapter an example 
appears in. The subjects of all prose chapters are the followings:

I 4 yajamāna “ritual actions of a sacrificer (at new and full 
moon sacrifice)”

I 5 agnyupasthāna “worship of sacred fires”
I 6 ādhāna “establishment of sacred fires”
I 7 punarādhāna “re-establishment of sacred fires”
I 8 agnihotra “daily offering to sacred fires”
I 9 caturhotф “uses of caturhotф formulas at sacrifices (ac-

tually about sattra and mahāvrata ritual)” 3 

I 10 cāturmāsya “seasonal rites”
I 11 vājapeya “soma drinking for winning a chariot race”
II 1–4 kāmyā-iѓљi “offering for special wish”
II 5 kāmya-paśu “animal sacrifice for special wish”
III 1–5 agniciti “piling of fire altar”
III 6–10 soma adhvara “preparation for soma ritual”
IV 1 darśapūrжamāsa “new and full moon sacrifice”
IV 2 gonāmika “special rite of calling cows”
IV 3–4 rājasūya “royal coronation”
IV 5–8 soma graha “soma drawing”

My recent studies obtained few results about chronology of chapters: I 6 and 
I 8 can indicate a primitive status, 4 III–IV books indicate different style from I–II, 
but I 5 is similar to III 1–5. 5 In this paper, I aim to find some properties common 
to certain chapters and clarify the relationship among the chapters.

2. yá eváд véda / vidvЁn in Maitrāyaжī Saдhitā

2.1. Who knows?
MS contains 163 examples for yá eváд véda / vidvЁn. In context, knowledge jus-
tifying a ritual action is stated, and then it is explained that a sacrificer obtains 
an effect with “knowing that” or “knowing that and doing a ritual action”. What 
we should recognize at first is who knows. It is generally understood that the 

3. See Amano 2016a, 61–63.
4. Amano 2014–2015, § 3.6.2 and § 4.1; 2016, § 5.
5. Amano 2015, 1166–1167.
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knowledge of Veda is a special knowledge for priests, but when we examine the 
examples of yá eváд véda / vidvЁn, it is quite obvious that who gets knowledge is 
a sacrificer:

[1] I 6.7(4a): 98.2–4 vāravantТyaд vái sфѓљvЁ prajЁpatir, yáа kЁmam ákāmayata, 
tám ārdhnot. tám evá kЁmam фdhnoti yájamāno, yáа kЁmaа kāmáyamāno 
’gním ādhatté, yá eváд vidvЁn vāravantТyaа gЁyate.
Welchen Wunsch Prajāpati hatte, nachdem er das [Sāman] mit der 

Vāravant[-Strophe] geschaffen hatte, den erlangte er; den Wunsch, mit dem er 
(O) sein Feuer anlegt, erlangt der Opferherr, wenn er mit diesem Wissen das 
[Sāman] mit der Vāravant[-Strophe] für sich singen läßt. (Amano 2009, 234f.) 
[O = Opferherr, sacrificer]

[2] I 4.10(1): 58.1–3 devátānāд vЁ etád āyátanaд, yád āhavanТyo. yád antarЁgnТ, 
tát paśūnЁа. manuѓyЃжāа gЁrhapatyaР. pitъжЁm odanapácanaР. sárvā ha 
vЁ asya yakѓyámāжasya devátā yajñám Ёgachanti, yá eváд véda.
Dieses Ahavanīya[-Feuer], das ist der Standort der Gottheiten; der [Teil] 

zwischen den zwei Feuern, der ist [der Standort] der Haustiere. Das Gārhapatya[-
Feuer] ist der der Menschen, das Odanapacana[-Feuer] ist der der Väter. Alle 
Gottheiten kommen, wenn er (O) vorhat, ein Opfer zu veranstalten, zu seinem 
Opfer herbei, wenn er dieses Wissen hat. (Amano 2009, 158.)

In the examples, we recognize a sacrificer as subject of yá eváд véda / vidvЁn, 
that is implicated by the verbs in middle voice, 6 agním ādhatté “[the sacrificer] 
establishes his fire” and vāravantТyaа gЁyate “[the sacrificer] lets [a priest] sing 
vāravantīya [sāman]”, and in the main sentences the sacrificer is explicated by 
the word yájamāna- and yakѓyámāжa-(future form of yájamāna-). In almost all 
cases in MS, with only few exceptional examples, 7 the subject of véda / vidvЁn is a 
sacrificer. 8

2.2. What does the knower do?
In order to understand this more deeply, we should look in what the sacrificer does 
after “he knows”. The followings are several of 63 examples for yá eváд vidvЁn. The 
examples are classified into three categories: 1) holding a sacrifice, 2) individual 
ritual action in a ritual, 3) general act:

6. See Amano 2009, 31–32.
7. In the following places, active verbs are used: I 5.8(2): 76.12 samídha ādádhāti, III 4.8: 56.15 

agníа cinóti, IV 1.10: 13.11 stambayajúr hárati, IV 6.2: 80.9f. bheѓajáа karóti. In IV 1.4: 6.4f. 
both sacrificer and priest have knowledge: ЁpaР śraddhЁ. śráddhāsya devЁР śrán manuѓyЃ iѓљЁya 
dadhate, yásyaiváд vidúѓa eváд vidvЁn apáР prāжáyati.

8. There are cases that take plural verbs that indicate the several participants in a ritual act, e.g., III 
7.10: 90.6f. yá eváд vidvЁдsaР samavamфśánti.
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1) Holding a sacrifice

[3] I 7.2(2a): 111.4 yá eváд vidvЁn punarādhéyam ādhatté
when he knows thus and establishes his fire again

[4] I 8.1(4): 116.5 yá eváд vidvЁn agnihotrám juhóti
when he knows thus and offers agnihotra

[5] I 10.5(1): 145.3f. yá eváд vidvЁn cāturmāsyáir yájate
when he knows thus and holds cāturmāsya rituals

2) Individual ritual action

[6] I 6.7(4a): 98.1f.,: 98.4,: 98.7 yá eváд vidvЁn vāravantТyaа gЁyate
when he knows thus and lets [the priest] sing vāravantīya [sāman]

[7] III 4.6: 53.2 yá eváд vidvЁnt saдvatsarám agním bibhárti
when he knows thus and brings his fire for one year

[8] III 8.3: 96.12f. yá eváд vidvЁn védiа cottaravedíа ca kuruté
when he knows thus and makes vedi and uttaravedi

[9] IV 6.4: 83.6f. yá eváд vidvЁn āgrāyaжáа gфhжīté
when he knows thus and draws āgrāyaжa [graha]

3) General act
[10] I 11.5(3): 166.15f. yá eváд vidvЁn ánnam átti

when he knows thus and eats food

The number of examples: 1) holding a sacrifice (23 examples), 9 2) individual ritual 
action in a ritual (33 examples), 3) general act (7 examples).

In certain chapters, examples indicating 1) holding a sacrifice appear repeated-
ly. All examples and the numbers of their appearances are the followings: 10

I 5 (agnyupasthāna chapter; 2×) yá eváд vidvЁn agním upatíѓљhate
when he knows thus and worships his sacred fire (performs his agny-

upasthāna ritual)

I 6 (ādhāna chapter; 10×) yá eváд vidvЁn […] agním ādhatté
when he knows thus and establishes his sacred fire (holds his ādhāna ritual)

I 7 (punarādhāna chapter; 2×) yá eváд vidvЁn punarādhéyam ādhatté
when he knows thus and establishes his sacred fire again (holds his 

punarādhāna ritual)

9. There are examples indicating both of 2) individual ritual action and 1) holding a sacrifice: I 
6.3(7): 91.9f. yá eváд vidvЁñ śárkarā upakТryāgním ādhatté “wenn er mit diesem Wissen sein 
Feuer anlegt, nachdem er Kies auf [die Feuerstätte] gestreut hat” (Amano 2009, 215). These 
appear only in I 6. Other examples are I 6.3(2): 90.2 4 and I 6.3(3): 90.10–12.

10. It is notable that many of these examples are attested in the first book that seems to contain old 
chapters. About features and location of each chapter, see § 5–6.
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I 8 (agnihotra chapter; 4×) yá eváд vidvЁn agnihotrám juhóti
when he knows thus and offers agnihotra (performs his agnihotra)

I 10 (cāturmāsya chapter; 2×) yá eváд vidvЁn [cāturmāsyáir] yájate
when he knows thus and holds cāturmāsya rituals

III 1–5 (agniciti chapter; 1×) yá eváд vidvЁn agníа cinuté
when he knows thus and holds an agniciti ritual

IV 1 (darśapūrжamāsa chapter; 1×) yá eváд vidvЁn yájate
when he knows thus and holds [a new and full moon sacrifice]

In these examples, it seems to be viewed that a sacrificer should know the 
value of a sacrifice consisting of reasonable ritual actions and be willing to hold 
the sacrifice. It follows that knowledge worked to tempt people to hold sacrifices. 11

Quite interestingly, the chapter for rājasūya (royal coronation) contains no 
example for yá eváд véda / vidvЁn. It seems to indicate that a king who holds his 
rājasūya needed not to get knowledge. This probably says that warriors and kings 
were excluded from ritual intellectuals, 12 or rather, it can be attributed to the fact 
that rājasūya was more political than religious in character.

2.3. Are yá eváд vidvЁn… and yá eváд véda different?
The next question is whether yá eváд vidvЁn… and yá eváд véda are different 
from each other. Can we say that yá eváд vidvЁn means “when he knows and 
does” and yá eváд véda means only “when he knows”? If a special individual ritual 
action matters, just yá eváд vidvЁn… phrase can work well, but when holding 
sacrifice as 1) in above § 2.2 is meant, yá eváд véda can implicate that he knows 
thus [and holds the sacrifice], for every yá eváд véda phrase stands in context of 
ritual. In the following examples, we see [11] use of yá eváд vidvЁn and [12] use of 
yá eváд véda, and the both state the effect фdhnóti “he succeeds”:

[11] I 8.7(1): 125.7f. téѓāд yó dvír ájuhot, sá ārdhnot. tásyétare sЁjātyam úpāyann. 
фdhnóti, yá eváд vidvЁn agnihotráа juhóti.
Wer von ihnen es zweimal darbrachte, der hatte Erfolg; in dessen Abhän-

gigkeit gerieten die anderen. Erfolg hat er (O), wenn er mit diesem Wissen das 
Agnihotra darbringt. (Amano 2009, 308.)

[12] IV 1.2: 3.15f. [indrāжyЁР saаnáhanam] íti=. indrāжТ vЁ ágre devátānāд 
sámanahyatā цddhikāmā. sЁrdhnod. цddhyā. фdhnóti, yá eváд véda.
[The mantra says:] “wrapping of Indrāжī”. Indrāжī got dressed at first among 

the gods, wishing success. She succeeded. [The mantra works] to succeed. He 
(the sacrificer) succeeds, when he knows thus.

11. Use of prescriptive optative of causative yājayet that is characteristic in MS indicates an 
intention to spread sacrifices, see Amano (2019, § 4–5 and n. 23).

12. See Amano 2019, § 5, n. 23.
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These examples do not indicate the equivalent of yá eváд vidvЁn and yá eváд 
véda, but tells that both can bring the same effect.

Examining the frequency of both uses shows some clear biases among chap-
ters. Some chapters prefer vidvЁn and some chapters use only véda (see data in 
§ 4.3). It could be a reasonable explanation that tendency to focus on knowledge 
more than ritual action or to focus on ritual action more than knowledge is attrib-
uted to thought and language style the author of each chapter had.

3. Uses of yá eváд véda / yá eváд vidvЁn

3.1. Contents of knowledge
Here we examine what evám indicates, that forms the contents of knowledge. The 
examples are classified roughly to three groups, 1) myth, 2) general statement, 
3) фѓi’s talk or act: 13

1) Myth

[13] I 8.1(1): 114.11 – I 8.1(4): 116.5
{impf.; myth} prajЁpatiР prajЁ asфjata. sá vЁ agním evЁgre mūrdhatò 

’sфjata…. sò ’smāt sфѓљáР párāи aid bhāgadhéyam ichámānaР. sá tád evá 
nЁvindat prajЁpatir, yád áhoѓyat. táд svЁ vЁg abhyàvadaj “juhudhi=” íti. sá itá 
evónmцjyājuhot [// svЁhā //] íti… tásyā ЁhutyāР púruѓo ’sфjyata. dvitТyām ajuhot. 
tátó ’śvo ’sфjyata…. tфtТyām ajuhot. táto gáur asфjyata. caturthТm ajuhot. tátó ’vir 
asфjyata. pañcamТm ajuhot. táto ’jЁsфjyata. ѓaѓљhТm ajuhot. táto yávo ’sфjyata. 
saptamТm ajuhot. táto vrīhír asфjyata=. eté saptá grāmyЁР paśávo ’sфjyanta.

{present; result of knowledge} tЁn evЁvarunddhe, yá eváд vidvЁn 
agnihotráа juhóti.

Aus der Darbringung wurde da der Mensch geschaffen; die zweite [Dar-
bringung] brachte er (Prajāpati) dar, daraus wurde das Pferd geschaffen… Die 
dritte [Darbringung] brachte er dar, daraus wurde die Kuh geschaffen; die vierte 
brachte er dar, daraus wurde das Schaf geschaffen; die fünfte brachte er dar, 
daraus wurde die Ziege geschaffen; die sechste brachte er dar, daraus wurde die 
Gerste geschaffen; die siebte brachte er dar, daraus wurde der Reis geschaffen: 
Diese sieben domestizierten Haustiere wurden geschaffen. Die gewinnt er (O) 
für sich, wenn er mit diesem Wissen die Agnihotra[-Milch] darbringt. (Amano 
2009, 277–280.)

The content of knowledge in this example is a mythological event that seven 
kinds of cattle and farm products were created from the offerings to Agni by 
Prajāpati.

Also in the next example, a creation myth of Prajāpati is the content of 
knowledge:

13. This was examined at first on the examples from MS I 4–7 in Amano (2014–2015, § 3.1.2).
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[14] I 6.3(7): 91.7–10
{impf.; myth} śithirЁ vЁ iyám ágra āsīt. tЁа prajЁpatiР śárkarābhir adфдhad.
{present; ritual action + result} yáñ śárkarā upakТryāgním ādhattá, imЁm 

evá tád dфдhati.
{final dative} dhцtyai.
{present; effect of knowledge} tád, yáthemЁа prajЁpatiР śárkarābhir 

ádфдhad, evám asmin paśávo dфдhante, yá eváд vidvЁñ śárkarā upakТryāgním 
ādhatté.

Die [Erde] hier war am Anfang locker; sie machte Prajāpati mit Kies fest. 
Weil er (O) sein Feuer anlegt, nachdem er Kies auf [die Feuerstätte] gestreut hat, 
macht er damit die [Erde] hier fest; [das dient] zur Befestigung. Wie Prajāpati 
die [Erde] hier mit Kies festmachte, so bleiben deshalb die Haustiere fest bei ihm 
(O), wenn er mit diesem Wissen sein Feuer anlegt, nachdem er Kies auf [die 
Feuerstätte] gestreut hat. (Amano 2009, 215.)

This example is different from [13] in the point that the content of knowledge 
is not only the myth, but also the ritual action in the present ritual modelled after 
Prajāpati’s act in myth and the purpose of the ritual action. What is important here 
is the connection between mythological event and ritual action. The use of yáthā… 
evám is focusing on the connection again, and it says that the connection is the 
most important knowledge for the author. I mention one more example from the 
same chapter, I 6:

[15] I 6.3(1): 89.8–13
{impf.; myth} prajЁpatir vЁ idám ágra āsīt. táд vīrúdho ’bhyàrohann. asuryò 

vЁ etЁ, yád óѓadhayas. tЁ +atitíѓљighiѓann ×atiѓљíghaа nЁśaknot. sò ’śocat. sò 
’tapyata. táto ’gnír asфjyata. tám agníд sфѓљáд vīrúdhāа téjo ’gachat. tЁ aśuѓyan. 
ná tátaР purЁśuѓyant. sá prajЁpatir agním Ёdhatta= “imЁ evЁ sahā” íti. tЁ asahata.

{present; effect (general statement)} tát, sЁВhyai vЁváiѓá Ёdhīyate.
{present; effect of knowledge} tád yáthādó vasantāśiśirè ’gnír vīrúdhaР 

sáhata, eváд sapátnaа bhrЁtфvyam ávartiд sahate, yá eváд vidvЁn agním 
ādhatté.

Das [Ganze] hier war am Anfang Prajāpati; ihn bedrängten die Gewächse 
(vīrúdhas) mit ihrem Wuchs (abhyàrohan). Diese Pflanzen, das sind [weibliche] 
Asuras. Als er über sie steigen wollte, konnte er nicht über sie steigen. Er brannte 
vor Schmerz, er erhitzte sich; daraus (aus der Hitze) wurde Agni geschaffen. 
Zu ihm ging der Glanz der Gewächse, als Agni geschaffen war; sie verdorrten. 
Davor verdorrten sie nicht. Da legte Prajāpati Agni als sein [Feuer] an [in der 
Erwartung:] “Die hier werde ich so überwältigen”; sie überwältigte er. Deshalb 
wird das bekannte [Feuer] in Wirklichkeit zur Überwältigung angelegt. Wie 
Agni in jener Zeit, im Frühling und in der kalten Zeit, die Gewächse überwältigt, 
so überwältigt er (O) damit den Rivalen, den Nebenbuhler und den Mangel [an 
Nahrung], wenn er (O) mit diesem Wissen sein Feuer anlegt. (Amano 2009, 
209–210.)
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It is characteristic in I 6 to explain the connection between mythological event 
and ritual action and to emphasize it with yáthā… evám phrase. 14

2) General statement

[16] I 8.6(3b): 124.7–9
{optative; ritual prescription} gфhжīyЁn náktam agním.
{nominal sentence} asuryЃ vái rЁtrir.
{present; result of ritual action} jyótiѓaivá támas tarati.
{present; effect of knowledge} dívā ha vЁ asmā asmíаl loké ×bhávati, prЁsmā 

asáu lokó bhāti, yá eváд véda.
Er soll in der Nacht das Feuer nehmen. Die Nacht gehört zu den Asuras; mit 

dem Licht kommt er durch die Finsternis hindurch. Tag wird es für ihn in der 
Welt hier, für ihn leuchtet die jenseitige Welt voraus, wenn er dieses Wissen hat. 
(Amano 2009, 306.)

[17] I 9.5(2b): 136.5–7
{present; general statements} Ёyuѓe kám amāvāsyèjyate. sám +iva vЁ eѓá 

Ёbhriyate.
{present; effect of knowledge} sárvam Ёyur eti, yá eváд véda.
{present; general statement} svargЁya lokЁya káд saumyò ’dhvará ijyatā.
{present; effect of knowledge} éti svargáа lokáд, yá eváд véda.
Für die Lebenszeit wird das Neumondopfer veranstaltet. Diese (die Sonne) 

wird gleichsam zusammengebracht; die ganze Lebenszeit durchläuft er (O), wenn 
er dieses Wissen hat. Für die himmlische Welt wird das Soma-Ritual veranstaltet; 
zur himmlischen Welt geht er (O), wenn er dieses Wissen hat. (Amano 2009, 
338.)

We do not find mythological explanation in these examples. They have gen-
eral statements that include cosmological and ritualistic facts as the content of 
knowledge, and show a tendency to accord importance to philosophical thinking 
rather than mythological explanation.

3) хѓi’s talk or act

[18] I 4.10(2): 58.5–9
{present; ritual prescription} [agnér jihvЁsi…] íti puroВāśyЃn Ёvapati.
{nominal sentence; general statement} devátānāд vЁ eѓá gráho.
{aorist; result of ritual} devátā vЁ etád agrahīd.
{sma vái + present; habitual action of precursor} etád dha sma vЁ āhāruжá 

áupaveśir “áhutāsu vЁ ahám Ёhutiѓu devátā havyáа gamáyāmi, sáдsthitena 
yajñéna saдsthЁа gachāni=” íti.

14. I 6.3(1): 89.12f., I 6.3(7): 91.9f., I 6.6(4): 96.11–13, I 6.6(5): 96.15–18, I 6.9(4): 100.20–22, I 
6.9(5): 101.6–9, I 6.13(1): 107.10–12. Only one example from other chapter is IV 6.6: 89.4. The 
chapters IV 5–8 belong to the tradition line I 6 – III 6–10. See § 5.
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{present; effect of knowledge} tád, yá eváд véda=, áhutāsv evЁsyЁhutiѓu 
devátā havyáа gáchati, sáдsthitena yajñéna saдsthЁа gachati.

[Mit den Worten:] “Du bist die Zunge Agnis, das Freigeben der Stimme” 
streut er (P/O) [den Reis/die Gerste] für Opferkuchen [in den Mörser] ein. Das 
ist es, die Gottheiten bei sich zu führen. Die Gottheiten hat er (O) auf diese 
Weise bei sich geführt. Folgendes pflegte Aruжa Aupaveśi zu sagen: “Bevor die 
Darbringungen geopfert sind, lasse ich die Opfergabe zu den Gottheiten kommen, 
mit dem abgeschlossenen Opfer werde ich zum Abschluß kommen”. Wenn er 
(O) dieses Wissen hat, kommt deshalb seine Opfergabe zu den Gottheiten, bevor 
die Darbringungen geopfert sind, mit dem abgeschlossenen Opfer kommt er (O) 
zum Abschluß. (Amano 2009, 159.)

The examples of this use, that are found mostly in I 4 (see § 4.5), are quite 
different from those indicating mythological event or cosmological fact, because a 
talk of a precursor (фѓi) is something like a secondary knowledge.

3.2. Volume of knowledge
The length of explanation for yá eváд véda / vidvЁn is examined here. There are 
examples not only with long and detailed explanations but also with quite simple 
explanations:

[19] = [13] I 8.1(1): 114.11 – I 8.1(4): 116.5 (The myth is continued from the 
beginning of the chapter to the end.)
{impf.} prajЁpatiР prajЁ asфjata. sá vЁ agním evЁgre mūrdhatò ’sфjata…. sò 

’smāt sфѓљáР párāи aid bhāgadhéyam ichámānaР. sá tád evá nЁvindat prajЁpatir, 
yád áhoѓyat. táд svЁ vЁg abhyàvadaj “juhudhi=” íti. sá itá evónmцjyājuhot [// 
svЁhā //] íti…. tásyā ЁhutyāР púruѓo ’sфjyata. dvitТyām ajuhot. tátó ’śvo ’sфjyata…. 
tфtТyām ajuhot. táto gáur asфjyata. caturthТm ajuhot. tátó ’vir asфjyata. pañcamТm 
ajuhot. táto ’jЁsфjyata. ѓaѓљhТm ajuhot. táto yávo ’sфjyata. saptamТm ajuhot. táto 
vrīhír asфjyata=. eté saptá grāmyЁР paśávo ’sфjyanta.

{present; result of knowledge} tЁn evЁvarunddhe, yá eváд vidvЁn 
agnihotráа juhóti.

[20] = [15] I 6.3(1): 89.8–13 (The myth and explanation contain 13 sentences.)
{impf.; myth} prajЁpatir vЁ idám ágra āsīt. táд vīrúdho ’bhyàrohann. asuryò 

vЁ etЁ, yád óѓadhayas. tЁ +atitíѓљighiѓann ×atiѓљíghaа nЁśaknot. sò ’śocat. sò 
’tapyata. táto ’gnír asфjyata.tám agníд sфѓљáд vīrúdhāа téjo ’gachat. tЁ aśuѓyan. 
ná tátaР purЁśuѓyant. sá prajЁpatir agním Ёdhatta= “imЁ evЁ sahā” íti. tЁ asahata.

{present; effect (general statement)} tát, sЁВhyai vЁváiѓá Ёdhīyate.
{present; effect of knowledge} tád yáthādó vasantāśiśirè ’gnír vīrúdhaР 

sáhata, eváд sapátnaа bhrЁtфvyam ávartiд sahate, yá eváд vidvЁn agním 
ādhatté.

In these examples, knowledge contains a mythological event and also the con-
nection between myth and present ritual, and therefore the explanations are quite 
long. By contrast, the following example shows a short explanation:
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[21] I 5.9(3): 77.14f.
{present; ritual prescription} trír āha;
{nominal sentence; general statement} tríѓatyā hí devЁ.
{present; effect of knowledge} rócate ha vЁ asya yajñó vā bráhma vā, yá 

eváд véda.
Dreimal spricht er es, denn die Götter haben dreifache Wahrheit. Sein (O) 

Opfer und Brahman leuchtet, wenn er dieses Wissen hat. (Amano 2009, 191.)

The content of knowledge is explained in only one sentence. Both long and 
short explanations are found throughout MS. Nevertheless, there is a tendency to 
prefer a long explanation or to prefer a short one according to chapter (see § 4.7).

3.3. Construction of logic
The main sentences of yá eváд véda / vidvЁn refer to the effect that knowledge (and 
ritual action) can bring. There are two types in these sentences: 1) ritual action and 
knowledge bring one effect, 2) a ritual action brings a result, and in addition to that 
the knowledge (with/without action) brings an effect:

Simple effect

[22] = [1] I 6.7(4): 98.2–4
{impf.; myth} vāravantТyaд vái sфѓљvЁ prajЁpatir, yáа kЁmam ákāmayata, 

tám ārdhnot.
{effect of knowledge} tám evá kЁmam фdhnoti yájamāno, yáа kЁmaа 

kāmáyamāno ’gním ādhatté, yá eváд vidvЁn vāravantТyaа gЁyate.

[23] = [21] I 5.9(3): 77.14f.
{present; ritual prescription} trír āha;
{nominal sentence; general statement} tríѓatyā hí devЁ.
{present; effect of knowledge} rócate ha vЁ asya yajñó vā bráhma vā, yá 

eváд véda.

Double effects

[24] I 5.7(4): 75.11–14
{gerundive; ritual prescription} aindrāgnyЁparapakѓá upasthéya.
{nominal sentence; general statement} aindrāgnó vЁ aparapakѓáР.
{evá + present; result of ritual action (1)} 15 pūrvapakѓЁyaiváinaа 

páridadāti(1).
{present; effect of knowledge (2)} sárvā ha vЁ enaа devátāР saаpradЁyam 

ánapekѓaа gopāyanti(2), yá eváд vidvЁn agním upatíѓљhate.

15. To refer to a result of ritual action, the present tense with evá is often used; see Amano 2009, 
11–12.
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Mit der [Strophe] für Indra und Agni soll man in der zweiten Monatshälfte 
an es herantreten [und es verehren]. Die zweite Monatshälfte gehört zu Indra 
und Agni; für die erste Monatshälfte faßt er es ein(1). Alle Gottheiten bewachen es 
(das Feuer), indem sie einander ablösen und ohne wegzublicken(2), wenn er (O) 
mit diesem Wissen an das Feuer herantritt [und es verehrt]. (Amano 2009, 186.)

[25] = [16] I 8.6(3b): 124.7–9
{optative; ritual prescription} gфhжīyЁn náktam agním.
{nominal sentence} asuryЃ vái rЁtrir.
{evá + present; result of ritual action (1)} jyótiѓaivá támas tarati(1).
{present; effect of knowledge (2)} dívā ha vЁ asmā asmíаl loké ×bhávati, 

prЁsmā asáu lokó bhāti(2), yá eváд véda.
… mit dem Licht kommt er durch die Finsternis hindurch(1). Tag wird es für 

ihn in der Welt hier, für ihn leuchtet die jenseitige Welt voraus(2), wenn er dieses 
Wissen hat. (Amano 2009, 306.)

In case of double effects, logic of ritual action and higher-level knowledge seem 
to be taken as two different dimensions. This type is found in many chapters, but 
some have no example for it. In such chapters containing no example for double 
effects, knowledge (philosophical thinking) was probably merged into ritual logic 
and was not separable from ritual action.

We turn to the next examination on how the content of knowledge and effect 
of knowledge are connected. In many cases, content of knowledge and effect of 
knowledge are connected by lucid logic:

[26] I 9.5(2a): 135.12–16 prāжó vái dáśahotā…. agnihotráд vái dáśahotā…. 
Ёyuѓe kám agnihotráд hūyate. sárvam Ёyur eti, yá eváд véda.
Der Daśahotф[-Spruch] ist der Atem,… Der Daśahotф[-Spruch] ist das 

Agnihotra,…. Für die Lebenszeit wird das Agnihotra dargebracht; die ganze 
Lebenszeit durchläuft er (O), wenn er dieses Wissen hat. (Amano 2009, 336f.)

Knowledge here contains identification of the daśahotф formula as breath and 
agnihotra, and the connection between life and agnihotra as well. Therefore, the 
effect to obtain the full life is easily understood.

An easier case shows the use of the same words and the same sentence 
construction:

[27] IV 5.6: 72.2–5 té devЁ antaryāmám apaśyaдs. tám agфhжata. ténЁsurān 
ebhyó lokébhyo ’ntárdadhata. táto devЁ ábhavan, párЁsurās. tád, yá eváд 
vidvЁn antaryāmáа gфhжītè, ’ntaryāménaivá +bhrЁtфvyam 16 ebhyó lokébhyo 
’ntárdhatte, bhávaty ātmánā, párāsya bhrЁtфvyo bhavati.
Then the gods saw the antaryāma [graha]. They drew it. They shut off the 

Asuras from these worlds with it. Following this, the gods became [winner], the 
Asuras faded away. Therefore, when he knows thus and draws the antaryāma 

16. Ed. von Schroeder bhrЁtфvyám.
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[graha], he shuts off his rival from these worlds with the antaryāma [graha], he 
becomes [winner], his rival fades away.

By contrast, the following examples have quite difficult logical constructions. 
In these, logical connection between knowledge and effect is not obvious. Only 
who knows further about what is not stated could understand the logic:

[28] III 7.8: 85.13–17
{impf.; myth} sómo vЁ amútrāsīt. té devЁ gāyatrТа prЁhinvann: “amúд sómam 

Ёhara=” íti. sЁ vítataд yajñám ávāpaśyat. sáikѓata: “yád yajñásyāntareѓyЁmy, 
ātmЁnam antáreѓyāmi=” íti. tásyai vЁ etáд sómo jīvagraháа prЁbravīt.

{ritual prescription (mantra)} [svajЁ asi, svabhўr asi=] íti.
{nominal sentence; general statement} sómasya vЁ eѓá jīvagraháР.
{present; result of ritual action (mantra)} sómasya vЁ etáj jīvagraháа 

gфhжīte.
{present; effect of knowledge} nЁdhvaryúР sánn Ёrtim Ёrchati, yá eváд véda.

Soma was in yonder world (in heaven). So the gods sent Gāyatrī, [saying] 
“Bring here soma in yonder world!” She saw the sacrifice unfolding below her eyes. 
She saw: “When I interrupt some [part] of the sacrifice, I will interrupt myself, 
(therefore I should bring soma soon)”. Then Soma requested her to capture him 
alive. [Mantra says:] “You are born by yourself, you exist by yourself”. This is 
alive-capturing of Soma. He (the sacrificer) captures soma alive in this way. He is 
not harmed, although he is an adhvaryu priest, when he knows thus.

The myth deals the origin of the alive-capturing mantra for Soma, which 
brings the effect that the sacrificer captures Soma alive. This logic is understandable, 
but the connection to the next sentence is not obvious at all. Capturing Soma 
alive works to let the sacrificer escape from harm. It is slightly understandable, 
but the logical connection is not lucid, and difficult to follow because of quite 
unlike vocabularies. Why an adhvaryu priest is mentioned in the last sentence 
is not obvious. In this passage, quite few is explained, and only who knows the 
background can understand it.

[29] III 4.2: 47.1f.
{nominal sentences; general statement} agnír vái vásus. tásya vЁ eѓЁ dhЁrā.
{present; effect of knowledge} sárvān ha vЁ asmā agnír dóhānt sárvān 

kЁmān duhe, yá eváд véda.

Vasu is Agni. This stream belongs to him. Agni obtains milk for all milk 
vessels, [obtains] all wishes by milking (wish-giving cows).

Without knowledge about the background, it is almost impossible to under-
stand the connection among vásu-, stream and milking. This passage presupposes 
some discussion about a mantra that is not cited there. 17

17. Mantra MS I 7.1: 110.1–2m (AVP I 41.3, SV II 1183) = I 7.4(1): 112.14–15 sahá rayyЁ nívartasvЁgne 
pínvasva dhЁrayā / viśvápsnyā viśvátas pári // “Kehr heim zusammen mit Reichtum! Agni, strotz 
vom Strom, der alle Milchlabung enthält, von allen Seiten ringsherum!” (Amano 2009, 271) 
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Such a difficult logic that can be hardly understood without knowing the 
background is found in certain chapters. It is probably because the chapters were 
intended for intellectual audience, or because ritual discussion was ripe in the 
group at that period.

3.4. Spread and formalization of knowledge indicated by yá eváд véda / 
vidvЁn

Examined here is how precious the knowledge is taken as, and a new phase of 
spread of knowledge and formalization of yá eváд véda will be observed.

In not few cases, yá eváд véda / vidvЁn appears at the end of discussion. In 
these cases, the yá eváд véda / vidvЁn phrase gives a final, ultimate answer for the 
discussion. A good example is the following:

[30] III 8.4: 99.3–5 agnír vЁvá devayájanaа. tád, yá eváд vidvЁn yátraivá kvà 
cāgním ādhЁya yájate, devayájana evá yajate.
Devayajana (place of worshipping the gods) is Agni. Therefore, when he 

knows thus and holds a sacrifice [at the place] wherever he set up his fire, [it 
means] he holds a sacrifice at devayajana.

From the beginning of this chapter, a question “what or how should be deva-
yajana?” is discussed and many answers are given, for example:

yád vЁvá prācТnapravaжaа, tád devayájanaа…
etád vЁ uttarЁvan nЁma devayájanam….
etád vái puróhavir nЁma devayájanam….
prakāśó vái nЁmaitád devayájanam….
yé yúvāna ārѓeyЁ фtvíjo váhnayas, tád devayájanaа….

At the end, the ultimate knowledge “devayajana is Agni” is given, and the 
discussion is finished by the conclusion “the place wherever he set up his fire is 
devayajana”.

To take such an ultimate answer as “knowledge” is an attitude to take account 
of preciousness of knowledge. But we see a different phase in some cases:

Fixed phrase

[31] I 9.3(1): 132.16–18 dákѓiжena hástena devЁn ásфjata, savyénЁsurāдs. té devЁ 
vīryàvantó ’bhavan, mфddhЁ ásurās. táto devЁ ábhavan, párЁsurās. tád, yá 
eváд véda, bhávaty ātmánā, párāsya bhrЁtфvyo bhavati.
Mit der rechten Hand schuf er die Götter, mit der linken Hand die Asuras; 

da wurden die Götter mit Kraft versehen, die Asuras schwach. Daraufhin wurden 

and discussion III 4.1: 45.7 [vásor me dhЁrāsad] íti vásor dhЁrāа juhoti. ghфtásya vЁ eѓЁ dhЁrā 
“[Thinking] “I will have a stream of welfare”, he offers offering [by the name of] stream of 
welfare. This is a stream of melted butter”. 
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die Götter [Sieger], die Asuras gingen unter. Deshalb wird er (O) selber [Sieger], 
wenn er dieses Wissen hat; sein Nebenbuhler geht unter. (Amano 2009, 328.)

bhávaty ātmánā, párāsya bhrЁtфvyo bhavati that presupposes táto devЁ 
ábhavan, párЁsurās appears 11 times in connection with yá eváд véda / vidvЁn. 
This phrase is applicable to various scenes and is actually used in many variations. 
The following is one of the examples:

[32] = [27] IV 5.6: 72.2–5 té devЁ antaryāmám apaśyaдs. tám agфhжata. 
ténЁsurān ebhyó lokébhyo ’ntárdadhata. táto devЁ ábhavan, párЁsurās. tád, 
yá eváд vidvЁn antaryāmáа gфhжītè, ’ntaryāménaivá +bhrЁtфvyam ebhyó 
lokébhyo ’ntárdhatte, bhávaty ātmánā, párāsya bhrЁtфvyo bhavati.

The knowledge in this case is a popular and well-known knowledge. It is 
different from the former case of ultimate, precious knowledge.

Also the following is a fixed expression:
[33] II 5.4(3): 52.3–5 sá vatsáд vāyávā Ёlabheta. vāyúr vЁ anáyor vatsó. vāyúr 

imé prádāpayati. prátte ha vЁ imé duhe, yá eváд véda.
Dieser (O) soll ein Kalb [zum Opfer] für Vāyu heranziehen. Vāyu ist das 

Kalb der beiden hier (Himmel und Erde); Vāyu macht, daß die beiden hier Milch 
geben. Die beiden hier, die bereit sind, Milch zu geben, melkt er (O) für sich, 
wenn er dieses Wissen hat. (Amano 2009, 566)

duhe “milks for oneself, obtains milk” is often used with yá eváд véda / vidvЁn 
and is meant as typical effect of knowledge (with 21 examples). prátta-… duhe that 
appears 7 times is a kind of fixed expression.

Such a popular knowledge must have been referred to in the period when 
some kinds of knowledge were widely spread.

Repeat

Repeatedly used yá eváд véda indicates another phase of a formal use. This phe-
nomenon appears only in I 9 and IV 2 (see § 4.9). For this use, yá eváд véda 
appears mostly:

[34] I 9.5(2a): 135.15–136.2
Ёyuѓe kám agnihotráд hūyate. sárvam Ёyur eti, yá eváд véda.
cákѓuѓe káа darśapūrжamāsЁ ijyete. ná cákѓuѓo gфhe, yá eváд véda.
śrótrāya káа cāturmāsyЁnījyante. ná śrótrasya gфhe, yá eváд véda.
vācé cātmáne ca káд saumyò ’dhvará ijyate. ná vācó nЁtmáno gфhe, yá eváд 

véda.
Für die Lebenszeit wird das Agnihotra dargebracht; die ganze Lebenszeit 

durchläuft er (O), wenn er dieses Wissen hat.
Für das Augenlicht wird das Neu- und Vollmondopfer veranstaltet; über 

das Augenlicht klagt er nicht, wenn er dieses Wissen hat.
Für das Hörvermögen werden die Cāturmāsya[-Opfer] veranstaltet; über 

das Hörvermögen klagt er (O) nicht, wenn er dieses Wissen hat.
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Für Stimme und Selbst wird das Soma-Ritual veranstaltet; über Stimme und 
Selbst klagt er (O) nicht, wenn er dieses Wissen hat. (Amano 2009, 336–337.)

[35] IV 2.13: 36.8–16
tЁа devЁ aduhra háritena pЁtreжa yajñáа cāmцtaа ca.
duhé yajñáа cāmцtaа ca, yá eváд véda=.
átha pitáro ’duhra rajaténa pЁtreжórjaа ca svadhЁа ca.
duhá ўrjaа ca svadhЁа ca, yá eváд véda=.
átha manuѓyЃ aduhra dārupātréжЁnnaа ca prajЁа ca.
duhé ’nnaа ca prajЁа ca, yá eváд véda=.
áthā цѓayo ’duhra camaséna chándāдsi ca paśўдś ca.
duhé chándāдsi ca paśўдś ca, yá eváд véda=.
átha gandharvāpsaráso ’duhra puѓkarparжéna púжyaа gandháа.
duhé púжyaа gandháд, yá eváд véda=.
átha sarpЁ aduhrālЁpunā viѓáа.
duhé bhrЁtфvyāya viѓáд, yá eváд véda=.
áthЁsurā aduhrāyaspātréжa srávatā bhўtiа ca párābhūtiа ca.
duhé bhrЁtфvyāyЁbhūtiа ca párābhūtiа ca, yá eváд véda.

In these examples, yá eváд véda is rather formal. The repeat style appears at 
enumeration of things and their attributes and reminds us of the style of telling 
story in upaniѓad, for example at the beginning of Bфhad-Āraжyaka-Upaniѓad IV. 
The repeat style and exclusive use of yá eváд véda are showed by the chapter I 9 
and IV 2 that can show a new style of philosophical discussion.

3.5. Use of sentence particles: ha vái and tád
yá eváд véda / vidvЁn often appears with sentence particles ha vái or tád in the 
main sentences. There are many appearances in already examined examples:

ha vái

[36] = [2] I 4.10(1): 58.12f. sárvā ha vЁ asya yakѓyámāжasya devátā yajñám 
Ёgachanti, yá eváд véda.

[37] = [15] I 8.6(3b): 124.8f. dívā ha vЁ asmā asmíаl loké ×bhávati, prЁsmā asáu 
lokó bhāti, yá eváд véda.

[38] = [21] I 5.9(3): 77.14f. rócate ha vЁ asya yajñó vā bráhma vā, yá eváд véda.

[39] = [24] I 5.7(4): 75.12–14 sárvā ha vЁ enaа devátāР saаpradЁyam ánapekѓaа 
gopāyanti, yá eváд vidvЁn….

[40] = [29] III 4.2: 47.1f. sárvān ha vЁ asmā agnír dóhānt sárvān kЁmān duhe, yá 
eváд véda.
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tád

[41] = [14] I 6.3(7): 91.9f. tád, yáthemЁа prajЁpatiР śárkarābhir ádфдhad, evám 
asmin paśávo dфдhante, yá eváд vidvЁñ śárkarā upakТryāgním ādhatté.

[42] = [15] I 6.3(1): 89.12f. tád, yáthādó vasantāśiśirè ’gnír vīrúdhaР sáhata, 
eváд sapátnaа bhrЁtфvyam ávartiд sahate, yá eváд vidvЁn agním ādhatté.

[43] = [27] IV 5.6: 72.4f. tád, yá eváд vidvЁn antaryāmáа gфhжītè, ’ntaryāménaivá 
+bhrЁtфvyam ebhyó lokébhyo ’ntárdhatte, bhávaty ātmánā, párāsya bhrЁtфvyo 
bhavati.

[44] = [31] I 9.3(1): 132.17f. tád, yá eváд véda, bhávaty ātmánā. párāsya 
bhrЁtфvyo bhavati.

When we examine the context for the examples given above, we recognize 
that ha vái appears following a general statement, and tád follows a mythological 
statement. This applies to all the chapters of MS, with only a few exceptions.

4. Distribution of the uses of yá eváд véda / vidvЁn in MS
Now, I provide data telling in which chapter how many examples appear, according 
to uses examined above. We will find some chapters indicating high percentage and 
some indicating low percentage, that can be extracted as features of language and 
style each author of the chapter had. And we will get some groupings of chapters 
that have common features.

4.1. Appearances of yá eváд véda / vidvЁn in MS
At first, I provide the number of appearances of yá eváд véda / vidvЁn in the 
chapters of MS (about contents of the chapters see § 1). 18

Table 1. Appearances of yá eváд véda / vidvЁn

Chapter I 4 I 5 I 6 I 7 I 8 I 9 I 10 I 11
II 

1–4
II 5

III 

1–5

III 

6–10
IV 1 IV 2

IV 

5–8

Attestation 6 6 17 2 10 19 3 3 4 3 18 17 13 45 13

The frequent use in IV 2 is striking, and I 9 is the second. (III 1–5, III 6–10 and 
IV 5–9 are big chapters, and therefore the frequency of the phrase is actually not 
very high in these chapters).

18. There are variations of yá eváд véda / vidvЁn that are not counted in this study. These are a 
negated version (yá eváд ná véda, e.g., in I 4.5[6]: 53.6f. or yó ’vidvān, e.g., in I 9.4[3]: 133.17 
etc.) and a variation with other word instead of evám (for example sá yás tát pitъжЁа pitфtváд 
véda in IV 2.1: 21.3f.; there are many examples of this type in IV 2). The latter type is used also 
in general statements with vái, e.g., yó vái cáturhotъn anusavanáа tarpayitavyЃn véda, tцpyati 
prajáyā ca paśúbhiś ca in I 9.5(5): 137.3f.
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4.2. ha vái and tád
Here the distribution of the use of ha vái and tád examined in § 3.5 is given. We 
obtain quite obvious groupings:

Table 2. Appearances of ha vái and tád 19 / appearances of yá eváд véda and vidvЁn

I 4 I 5 I 6 I 7 I 8 I 9 I 10 I 11
II

1–4
II 5

III

1–5

III

6–10
IV 1 IV 2

IV

5–8

ha vái
1/6 3/6 0/17 0/2 3/10 0/19 0/3 3/3 1/4 2/3 7/18 0/17 1/13 16/45 2/13

17 % 50 % 0 % 20 % 0 % 39 % 0 % 7 % 36 % 15 % 

tád
2/6 0/6 9/17 2/2 0/10 3/19 3/3 3/3 1/4 1/3 2/18 12/17 0/13 3/45 7/13

33 % 0 % 53 % 0 % 16 % 11 % 71 % 0 % 7 % 54 % 

Note: I 7, I 10, I 11, II 1–4 and II 5 have only very few examples of yá eváд véda / vidvЁn, 
and therefore they are not taken account of at percentage of each use.

In the histogram, we see two groups of chapters preferring ha vái and chapters 
preferring tád:

19. ha instead of ha vái I 8.2(3): 117.9f.; ha tvái IV 1.3: 5.11f., IV 5.9: 77.17; tád… ha vái I 11.5(3): 
166.15f., I 11.5(4): 167.6f., III 3.4: 36.13f.; tád… ha I 11.5: 166.17, III 7.3: 78.5f. (ed. von Schroeder 
sáд hí jīryátaР should be corrected to sáд ha jТryataР), IV 6.2: 80.9f. 

chapters with frequent use of ha vái chapters with frequent use of tád
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From this result we obtain the following groupings:
ha vái I 5, (I 8), III 1–5, (IV 1), VI 2 ::  tád (I 4), I 6, (I 9), III 6–10, IV 5–8.

4.3. yá eváд véda or yá eváд vidvЁn
As mentioned in § 2.3, choice of véda or vidvЁn can be attributed to style or interest 
that each author had:

Table 3. Attestations of yá eváд véda / appearances of yá eváд véda and yá eváд 
vidvЁn

I 4 I 5 I 6 I 7 I 8 I 9 I 10 I 11
II

1–4
II 5

III

1–5

III

6–10
IV 1 IV 2

IV

5–8

yá 

eváд 

véda

6/6 3/6 3/17 0/2 6/10 14/19 0/3 1/3 3/4 2/3 13/18 6/17 9/13 44/45 6/13

100 % 50 % 18 % 60 % 74 % 72 % 35 % 69 % 98 % 46 % 

From the result we obtain the following groupings:
– frequent use of véda I 4, IV 2; 
– frequent use of vidvЁn I 6, III 6–10.

4.4. Action following yá eváд vidvЁn
As examined in § 2.2, there are three types of action following yá eváд vidvЁn:

Table 4. 1) Holding a ritual, 2) Individual ritual action, 3) General act / 
appearances of yá eváд vidvЁn

I 4 I 5 I 6 I 7 I 8 I 9 I 10 I 11
II

1–4
II 5

III

1–5

III

6–10
IV 1 IV 2

IV

5–8

1) 0/0 2/3 10/14 2/2 4/4 0/5 2/3 0/2 0/1 0/1 2/5 0/11 1/4 0/1 0/7

2) 0/0 0/3 4/14 0/2 0/4 5/5 1/3 0/2 0/1 0/1 3/5 10/11 2/4 1/1 7/7

3) 0/0 1/3 0/14 0/2 0/4 0/5 0/3 2/2 1/1 1/1 0/5 1/11 1/4 0/1 0/7

From the result we obtain the following groupings:
– (only or mostly) holding a ritual I 5, I 6, I 8;
– individual ritual action I 9, III 1–5, III 6–10, IV 5–8.

4.5. Contents of knowledge
As examined in § 3.1, there are three types of contents of knowledge: 1) myth, 
2) general statement, 3) фѓi’s talk or act:
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Table 5. 1) Myth, 2) General statement, 3) хѓi’s talk or act 
Appearances of yá eváд véda and yá eváд vidvЁn

I 4 I 5 I 6 I 7 I 8 I 9 I 10 I 11
II

1–4
II 5

III

1–5

III

6–10
IV 1 IV 2

IV

5–8

1)
0/6 1/6 13/17 2/2 5/10 11/19 3/3 2/3 3/4 1/3 6/18 13/17 4/13 26/45 7/13

0 % 17 % 76 % 50 % 58 % 33 % 76 % 31 % 58 % 54 % 

2)
3/6 4/6 4/17 0/2 4/10 8/19 0/3 1/3 1/4 2/3 12/18 4/17 9/13 16/45 6/13

50 % 67 % 24 % 40 % 42 % 67 % 24 % 69 % 36 % 46 % 

3) 3/6 1/6 0/17 0/2 1/10 0/19 0/3 0/3 0/4 0/3 0/18 0/17 0/13 3/45 0/13

From the result we obtain the following groupings:
– many myths, few general statements I 6, III 6–10; 
– few myths, many general statements I 5, III 1–5, IV 1,
– фѓi’s talk or act I 4, IV 2.

4.6. Emphasis of the connection between myth and present ritual
As examined in § 3.1, there are examples for the explanation of connection between 
myth and present ritual as contents of knowledge:

Table 6. Connection between myth and present ritual / appearances of yá eváд 
véda and yá eváд vidvЁn

I 4 I 5 I 6 I 7 I 8 I 9 I 10 I 11
II

1–4
II 5

III

1–5

III

6–10
IV 1 IV 2

IV

5–8

explaining 

connection 

0/6 0/6 6/17 1/2 5/10 0/19 1/3 2/3 3/4 1/3 2/18 8/17 2/13 11/45 5/13

0 % 0 % 35 % 50 % 0 % 11 % 47 % 15 % 24 % 38 % 

From the result we obtain the following groupings:
– emphasizing connection I 6, I 8, III 6–10, IV 5–8;
– no explanation of connection I 4, I 5, I 9.

4.7. Volume of knowledge
As examined in § 3.2, there are cases that the explanation is very long and detailed, 
or in opposition quite short, preceding to yá eváд véda / yá eváд vidvЁn:
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Table 7. 1) Long explanation (longer than 10 sentences), 2) Short explanation 
(shorter than 4 sentences) / appearances of yá eváд véda and yá eváд vidvЁn

I 4 I 5 I 6 I 7 I 8 I 9 I 10 I 11
II

1–4
II 5

III

1–5

III

6–10
IV 1 IV 2

IV

5–8

1) 

long 

1/6 1/6 5/17 1/2 5/10 1/19 1/3 2/3 1/4 1/3 1/18 11/17 1/13 3/45 3/13

17 % 17 % 29 % 50 % 5 % 6 % 65 % 7 % 7 % 23 % 

2) 

short

5/6 5/6 9/17 0/2 2/10 14/19 1/3 1/3 2/4 2/3 12/18 3/17 11/13 29/45 7/13

83 % 83 % 53 % 20 % 74 % 67 % 18 % 85 % 64 % 54 % 

From the result we obtain the following groupings:
– frequently using long explanations, few short explanations I 8, III 6–10;
– few long explanations, many short explanations I 9, III 1–5, IV 1.

4.8. Construction of logic
As examined in § 3.3, there are two types of statements about the effect of knowl-
edge, 1) simple effect (ritual action and knowledge bring one effect), 2) double 
effects (a ritual action brings a result, and additional to that knowledge brings an 
effect):

Table 8. Constructed by double effects / appearances of yá eváд véda and yá 
eváд vidvЁn

I 4 I 5 I 6 I 7 I 8 I 9 I 10 I 11
II

1–4
II 5

III

1–5

III

6–10
IV 1 IV 2

IV

5–8

double 

effects

1/6 2/6 4/17 0/2 1/10 0/19 0/3 0/3 1/4 2/3 6/18 1/17 4/13 5/45 0/13

17 % 33 % 24 % 10 % 0 % 33 % 6 % 31 % 11 % 0 % 

From the result we obtain the following groupings:
– two dimensions of ritual and higher-level knowledge I 5, III 1–5, IV 1;
– one dimension of ritual and knowledge I 9, IV 5–8.

In § 3.3, whether content of knowledge and effect is connected by lucid logic 
or difficult logic:

Table 9. 1) Lucid logic, 2) Difficult logic / appearances of yá eváд véda and yá 
eváд vidvЁn

I 4 I 5 I 6 I 7 I 8 I 9 I 10 I 11
II 

1–4
II 5

III

1–5

III

6–10
IV 1 IV 2

IV

5–8

1) lucid 
3/6 4/6 5/17 2/2 5/10 11/19 2/3 0/3 3/4 2/3 5/18 7/17 4/13 19/45 10/13

50 % 67 % 29 % 50 % 58 % 28 % 41 % 31 % 42 % 77 % 

2) 

difficult 

0/6 1/6 0/17 0/2 0/10 0/19 0/3 1/3 1/4 1/3 7/18 7/17 6/13 19/45 2/13

0 % 17 % 0 % 0 % 0 % 39 % 41 % 46 % 42 % 15 % 



60 Kyoko Amano

From the result we obtain the following groupings:
– frequently using lucid logic, few difficult logic I 4, I 5, I 8, I 9, IV 5–8;
– few lucid logic, frequently using difficult logic III 1–5, IV 1.

4.9. Spread and formalization of yá eváд véda / vidvЁn
As examined in § 3.4, there are examples for fixed expressions with yá eváд véda / 
vidvЁn and repeated use of yá eváд véda / vidvЁn in certain chapters:

Table 10. Fixed expressions / appearances of yá eváд véda and yá eváд vidvЁn

I 4 I 5 I 6 I 7 I 8 I 9 I 10 I 11
II

1–4
II 5

III 

1–5

III 

6–10
IV 1 IV 2

IV 

5–8

fixed 

expressions

1/6 0/6 0/17 0/2 2/10 4/19 2/3 1/3 4/4 2/3 6/18 11/17 4/13 7/45 2/13

17 % 0 % 0 % 20 % 21 % 33 % 65 % 31 % 16 % 15 % 

From the result we obtain the following groupings:
– no fixed expression (primitive, original) I 5, I 6,
– frequently using fixed expressions (spread of knowledge) III 1–5, III 6–10, IV 1.

Table 11. Repeated use / appearances of yá eváд véda and yá eváд vidvЁn

I 4 I 5 I 6 I 7 I 8 I 9 I 10 I 11
II

1–4
II 5

III

1–5

III

6–10
IV 1 IV 2

IV

5–8

repeat 0/6 0/6 0/17 0/2 0/10 8/19 0/3 0/3 0/4 0/3 0/18 0/17 0/13 10/45 0/13

From the result we recognize the tendency of the chapters:
repeated use of yá eváд véda / vidvЁn I 9, IV 2.

5. Features of each chapter and relationship among the chapters
From the data mentioned in the tables above, we got some groupings. Chapters 
belonging to a group can have close relationship with each other, that could be 
a teacher-student relationship, exchanging relationship in the same period or 
others (or just a coincidence). In consideration of the relationships found in the 
groupings, the following model of correlation among chapters was obtained: 20

20. This model is built according to the result obtained from the examinations in this study. Some 
chronological factors clarified in past studies are took account of only for localization of some 
chapters.
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Figure 3. Use of ha vái and tád 
(to § 4.2)

Figure 1. Correlation between chapters

Figure 2. Frequent use of yá eváд véda / 
vidvЁn (to § 4.1)

On this model, I reflect the features of uses of yá eváд véda / vidvЁn:
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Figure 4. Use of yá eváд véda or 
vidvЁn (to § 4.3)

Figure 5. Action following yá eváд 
vidvЁn (to § 4.4)

Figure 6. Contents of knowledge 
(to § 4.5)

Figure 7. Emphasis of the connection 
be tween myth and present (to § 4.6) 
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Figure 8. Volume of knowledge 
(to § 4.7)

Figure 9. Construction of logic: one or 
two dimensions (to § 4.8)

Figure 10. Difficulty of logic (to § 4.8) Figure 11. Fixed expressions (to § 4.9)
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Figure 12. Repeated use of yá eváд véda (to § 4.9)

This study is in process to make a more reasonable model. Nevertheless some 
inferences about process of composing MS are possible:

1) III 6–10 seems to have taken over the tradition of I 6 and I 8 (the oldest chapters) 
[figure 3, 4, 6, 7, 8];

2) the line of I 5, III 1–5 and IV 1 is located at the center of the tradition, especially 
III 1–5 and IV 1 can show a period of maturity of ritual philosophy [figure 3, 6, 
8, 9, 10, 11];

3) I 4, I 9 and IV 2 opened a new phase, especially I 9 and IV 2 seem to indicate a 
new philosophical style 21 [figure 2, 4, 6, 7, 10, 12];

4) IV 5–8 has connection with both of the traditional line and the new style [figure 
3, 5, 7, 9, 10].

21. Amano (2016a, 48–51, 57–60 and 62–63) suggests that the chapters I 9 and IV 2 show unusual 
linguistic phenomena, also esoteric ritual and philosophical thinking, that can indicate their 
relationship with vrātya/sattra culture (āraжyaka culture). As mentioned in Introduction above 
with n. 1, AV 15 vrātya hymn contains many examples for yá eváд véda / vidvЁn. So I think it 
is worth to consider the connection between the vrātya culture and the philosophical new style 
of MS I 9 and IV 2 where the use of yá eváд véda increased.
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Figure 13. Lines and waves in tradition of MS

6. yá eváд véda / vidvЁn in Kāљhaka-Saдhitā and Taittirīya-Saдhitā
KS contains 196 examples for yá eváд véda / vidvЁn, TS 163 examples. In both 
texts, the number of examples in agnicayana and sattra chapters is striking. 22 
Detailed examination of the examples has not been done presently, but following 
few remarks can be indicated:

1) the use of yá eváд véda / vidvЁn with tád that is characteristic in MS (with 48 
examples; see § 3.5) is never found in KS and TS;

2) the use of ha vái at yá eváд véda / vidvЁn that is characteristic in MS (with 37 
examples; see § 3.5) appears in 10 examples in KS and only one example in TS;

3) the fixed expression bhávaty ātmánā… with yá eváд véda / vidvЁn (see § 3.4) 
appears in 11 examples in MS, in 13 examples in KS, and only one example in 
TS;

4) duhe is used in the main sentence with yá eváд véda / vidvЁn phrase often in 
MS (with 21 examples; see § 3.4), but only 2 times in KS, 3 times in TS;

5) percentage of yá eváд véda / vidvЁn preceding the main sentence is 26 % in 
MS, 24 % in KS, 66 % in TS. TS prefers the preceding yá eváд véda / vidvЁn 
phrase.

From these remarks, we see that MS and KS have common features in some cases, 
and KS and TS have common features in other cases.

22. Agniciti chapter: KS 19–22 (40 examples), TS V 1–7 (37 examples). Sattra chapter: KS 33–37 (29 
examples), TS VII 1–5 (53 examples).
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MS III 6–10 shows a striking high percentage of the preceding yá eváд véda / 
vidvЁn phrase (82 %), and so we can say that MS III 6–10 has a common linguistic 
feature with TS. And TS V 1–7 shows a striking low percentage of the preceding 
yá eváд véda / vidvЁn phrase (35 %), and so we can say that this chapter has a 
common feature with KS(/MS). When such examinations are stored, it will be 
clarified how the three schools (MS, KS, TS) exchanged with each other and which 
chapter (which ritual) was at the interface between them.

7. Further challenge of the study
In this paper, just the concept and method of the study were presented. The purpose 
is to clarify the process of composing Yajurveda-Saдhitā texts that was formed 
over time, exchanging with each other. For this purpose, abundant data need to 
be gathered from all the chapters of all the three texts. 23 They should be not only 
about style and language but also ritual, thinking and others. An analysis of this 
big data will make further detailed consideration possible, for example, reasonable 
distinction of the old part from the young additional part inside a chapter, that was 
not taken account of in this paper but can give important information about the 
process of composing the texts. 24

23. Kobayashi (2012, 77–92) gives attention to difference of use of the particles vái and evá among 
Vedic brāhmaжa texts.

24. I take the view that almost every chapter contains an additional part. A statement of “a linguistic 
feature of chapter I 6” is, strictly said, not right. In my past studies, additional parts of some 
chapters are pointed out: I 4.10–15 of I 4; I 5.(12–)14 of I 5; I 8.6–10 of I 8; see Amano (2014–
2015, § 3.4.1, n. 13 and 2016a, 54–56 with n. 64). In the figures above, I 8 is located between I 5 
and I 6, and at more detailed study, it would become clear that the older part of I 8 is close to I 6, 
and the younger part to I 5. The chapters III 1–5 form the agniciti chapter, and III 1–3 use only 
yá eváд véda whereas III 4 use both yá eváд véda and vidvЁn, which can indicate that III 1–3 
and III 4 belong to different historic layers and different authors.
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Appendix 1. List of yá eváд véda / vidvЁn in MS (boldface = examples 
cited above)

yá eváд véda yá eváд vidvЁn
I 4 I 4.5(6): 53.7, I 4.7(1): 54.16f., I 4.10(1): 

58.2f., I 4.10(2): 58.8f., I 4.12(1): 60.18f., 
I 4.12(4): 61.18

I 5 I 5.9(3): 77.14f., I 5.9(5): 78.1f., I 5.11(5): 
80.11

I 5.7(4): 75.12f., I 5.8(2): 76.12f., I 5.9(2): 
77.9f.

I 6 I 6.3(4): 91.1f., I 6.4(5): 92.20, I 6.5(1): 
94.4

I 6.3(1): 89.12f., I 6.3(2): 90.2–4, I 
6.3(3): 90.10–12, I 6.3(7): 91.9f., I 6.6(4): 
96.11–13, I 6.6(5): 96.15–18, I 6.7(4): 
98.1f.,: 98.3f.,: 98.6f.,: 98.8–10, I 6.9(4): 
100.20–22, I 6.9(5): 101.6–9, I 6.13(1): 
107.10–12,: 107.16f.

I 7 I 7.2(2): 111.4f., I 7.5(3): 114.4f.
I 8 I 8.1(1): 115.5, I 8.2(2): 117.1f., I 8.2(3): 

117.9f., I 8.6(1): 123.15, I 8.6(3): 124.9, I 
8.6(4): 124.15

I 8.1(1): 115.4f., I 8.1(4): 116.5, I 8.6(4): 
124.18f., I 8.7(1): 125.8f.

I 9 I 9.3(1): 132.12,: 132.13f.,: 132.17f., I 
9.5(2): 135.15f.,: 135.16f.,: 135.17,: 
136.1f., I 9.5(2): 136.2f.,: 136.6,: 136.7, I 
9.7(1): 138.13, I 9.8(1): 139.9–11, I 9.8(2): 
139.18,: 139.19f.

I 9.4(3): 133.16f., I 9.4(4): 133.20f., I 
9.4(5): 134.5f., I 9.4(6): 134.11, I 9.4(7): 
134.16f.

I 10 I 10.5(1): 145.3f., I 10.5(5): 146.4f., I 
10.15(1): 154.18f.

I 11 I 11.5(3): 166.15f.,: 166.17, I 11.5(4): 
167.6f.

II 2 II 2.8(1): 22.3, II 2.9(5): 23.5, II 2.13(3): 
26.1

II 4 II 4.2(3): 40.1f.
II 5 II 5.4(3): 52.4f., II 5.4(7): 53.1f. II 5.9(4): 60.4
III 1 III 1.5: 7.6f., III 1.7: 9.5f.
III 2 III 2.8: 29.1f.
III 3 III 3.2: 34.12f., III 3.3: 35.18f., III 3.4: 

36.13f., III 3.9: 42.5,: 42.12f.,: 43.7
III 4 III 4.1: 45.17f., III 4.2: 47.1f., III 4.8: 55.19 III 4.6: 53.2, III 4.8: 56.12f.,: 56.15f., III 

4.9: 57.3f.,: 57.7f.
III 6 III 6.10: 74.14f. III 6.4: 64.10f.
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yá eváд véda yá eváд vidvЁn
III 7 III 7.8: 85.17 III 7.1: 75.10, III 7.3: 78.2f.,: 78.5f., III 

7.10: 90.6f.
III 8 III 8.2: 94.11f. III 8.1: 92.8f., III 8.3: 96.12f., III 8.4: 

99.4f., III 8.5: 99.12f., III 8.10: 109.15f., III 
8.10: 111.16

III 9 III 9.1: 113.7
III 10 III 10.5: 136.17, III 10.6: 138.4f.
IV 1 IV 1.1: 1.8f.,: 2.10f., IV 1.2: 3.12, IV 1.2: 

3.16, IV 1.3: 4.18, IV 1.7: 9.11, IV 1.8: 
9.18f., IV 1.11: 15.2f., IV 1.13: 18.16

IV 1.3: 5.11f., IV 1.4: 6.4f., IV 1.10: 
13.10–12, IV 1.12: 15.17f.

IV 2 IV 2.1: 21.13,: 21.14,: 21.15,: 21.16,: 
21.17f.,: 21.19, IV 2.1: 22.1f.,: 22.3f.,: 
22.57,: 22.7,: 22.15f.,: 22.18f., IV 2.1: 
22.20f., IV 2.2: 23.9f.,: 23.13f.,: 23.16f.,: 
24.1, IV 2.2: 24.3f.,: 24.5f., IV 2.3: 24.16,: 
25.11,: 25.12f., IV 2.4: 25.16,: 25.18f.,: 
26.2,: 26.4, IV 2.7: 28.6f., IV 2.7: 28.8f., IV 
2.8: 29.15f.,: 30.2f., IV 2.9: 30.13f., IV 2.9: 
30.15f.,: 31.9f., IV 2.10: 32.17f.,: 33.15f., 
IV 2.12: 35.20, IV 2.13: 36.7f.,: 36.9,: 
36.11f.,: 36.12f., IV 2.13: 36.14,: 36.14f.,: 
36.16

IV 2.3: 25.4f.

IV 5 IV 5.5: 70.11f., IV 5.8: 74.19f., IV 5.9: 
77.17

IV 5.6: 72.4,: 73.4f.

IV 6 IV 6.1: 78.4, IV 6.6: 89.4 IV 6.2: 80.9f., IV 6.4: 83.6f.
IV 7 IV 7.3: 96.16f. IV 7.6: 100.6f., IV 7.7: 103.1f., IV 7.8: 

103.10f.
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