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What is “Knowledge” Justifying a Ritual Action?
Uses of yd evdm véda / yd evdri vidvan
in the Maitrayani Samhita

Kyoko AMANO
Osaka University

Introduction

Veda means “knowledge” and it is knowledge that the Vedic religion was dependent
upon. People thought throughout the long Vedic period that knowledge guarantees
them to obtain a religious success, so they called their precious texts “knowledge”.
This is shown by the well-known phrase yd evdi véda / yd evdrii vidvan “when he
knows thus” / “when he knows thus and does something”, with the main sentence
stating “he obtains so-and-so effect or status”, which repeatedly appears in various
Vedic texts, from Atharva-Veda,' through brahmanas and aranyakas, and to
upanisads.

AV 15.14.1-2 (vratya hymn) {sd ydt pracim disam dnu vydcalan marutam
$ardho bhitvanuvyacalan mdno ‘nnaddm krtva} //1// mdnasannadénannam atti
yd evam véda //2//

{As he moved out toward the eastern quarter, the troop (¢drdhas) of Maruts,
coming into being (bhitva), moved out after, making mind [their] food-eater};
with mind as food-eater doth he eat food who knoweth thus. (Whitney & Lanman
1905, 788.)

Taittiriya-Sambhita I 5.8.3-4 {garhapatyam va dnu dvipado virah prd jayante}.
vd evam vidvan dvipddabhir garhapatyam upatisthate // dsya vird jayate.

{Because of the Garhapatya men are born with two feet}; to him who know-
ing thus pays reverence to the Garhapatya with (verses) of two feet, a hero son is
born. (Keith 1914, 77.)

1. ydevdri védaappearsin AV 8.10.2-7; 8.10.18-29; 8.10.33; 9.1.23-24; 9.6.45-48; 9.6.62; 11.3.32-
51; and many times in the 15th book (vratya chapter) with 53 examples in total. yd evdri vidvan
appears in 9.6.24 and 40-44; evdri vidvan appears in 15.10.1; 15.11.1; 15.12.1; 15.13.1.3.5.7 and
9. See Edgerton 1929, 97-121, especially 104-108.
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Taittiriya-Aranyaka 5.2.8-9 {ydd valmikavapa sambharé bhdvati \, iirjam
evd rdsam prthivyd dva rundhe \, dtho srétram evd \; $rétrari hy etat prthivyah \,
ydd valmikah \}. dbadhiro bhavati \, yd evdm véda \.

{If (material from) the ant-hill is (added to the clay as) a requisite, he gains
the essence of the earth, food. And the faculty of hearing (he gains) too. Because
that ant-hill is the faculty of hearing of the earth.} He does not become deaf, who
knows thus. (Houben 1991, 52.)

Brhad-Aranyaka-Upanisad IV 1.3-4 {prand vai, samrat, paramdm brahma}.
nainam prané jahati, sdrvany enam bhitany abhiksaranti, devé bhitva devin
dpyeti, yd evdm vidvan etdd updste.

{Das hochste Brahman ist, o Oberkonig, eben der Hauch.} Den verldsst
der Hauch nicht, dem strémen alle Wesen zu, der geht, Gott geworden, zu den
Gottern, wer, Solches kennend, dieses (das Brahman) verehrt. (Bohtlingk 1889,
56.)

Chandogya-Upanisad IV 3.8 {saisa virad annadi. tayedain sarvam drsta}.
sarvam asyedam drstam bhavaty anndado bhavati, ya evam veda.

{Das ist diese die Speise essende virdj-. Durch sie wurde dies alles gesehen.}
Dies alles wird etwas, was von dem gesehen wurde, der wird eine Speise essen,
wer so weifl. (Goto 1996, 109.)

By knowing the providence of nature that realizes present ritual and the pres-
ent world, man gains a profit such as obtaining food or comes to an ideal religious
state. In the examples, the sentences enclosed in {} are what evdm indicates, that
means the contents of knowledge. In upanisads, we see that contents of knowledge
were developed philosophically. Examining what knowledge is meant at yd evdn
véda / vidvan is exactly an inquiry into the development of thinking and values of
people in Vedic period.

In this paper, examples of yd evd véda / vidvan from Maitrayani Sambhita
(MS) containing the oldest ritual explanations will be examined, and what will be
presented are contents of knowledge and different uses of yd evdh véda / vidvan
phrases that can be categorized into several parameters. These different character-
istics are understood as individual linguistic feature that the author of each chapter
in MS had. As a result, development stages and streams of philosophical thinking
in MS will be suggested.

1. Viewpoint of study about Maitrayani Samhita

Some of my recent studies”* make it clear that every chapter of MS shows its own
peculiarities of style and language. It possibly means that there are several his-
toric layers of language in MS, in other words each chapter was composed by a
different author. Also the contact status with other schools, Kathaka-Samhita

2. Amano 2014-2015; 2015, 1161-1167; 2016a, 37-38; 2016b (especially § 4).
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and Taittiriya-Sambhita, is quite different among chapters; some chapters show an
active exchange of ritual opinions with KS (and TS), some chapters don’t, and some
chapters indicate a borrowing relationship. Each chapter was formed in a different
period and different contact situation. Therefore, a simple relative chronology of
the entire texts (such as MS is older than KS or vice versa) is not possible.

Also, in this paper, I attach great importance to which chapter an example
appears in. The subjects of all prose chapters are the followings:

14 yajamana “ritual actions of a sacrificer (at new and full
moon sacrifice)”

I5 agnyupasthana  “worship of sacred fires”

16 adhana “establishment of sacred fires”

17 punaradhana “re-establishment of sacred fires”

I8 agnihotra “daily offering to sacred fires”

I9 caturhotr “uses of caturhotr formulas at sacrifices (ac-
tually about sattra and mahavrata ritual)”’

110 caturmasya “seasonal rites”

I11 vajapeya “soma drinking for winning a chariot race”

II1-4 kamya-isti “offering for special wish”

115 kamya-pasu “animal sacrifice for special wish”

I 1-5  agniciti “piling of fire altar”

1 6-10 soma adhvara “preparation for soma ritual”

V1 darsapirnamasa “new and full moon sacrifice”

IvV2 gonamika “special rite of calling cows”

IV 3-4  rajasiiya “royal coronation”

IV 5-8  soma graha “soma drawing”

My recent studies obtained few results about chronology of chapters: I 6 and
I 8 can indicate a primitive status,*III-IV books indicate different style from I-II,
but I 5 is similar to III 1-5.° In this paper, I aim to find some properties common
to certain chapters and clarify the relationship among the chapters.

2. ydevdr véda / vidvan in Maitrayani Sambhita
2.1. Who knows?

MS contains 163 examples for yd evdri véda / vidvan. In context, knowledge jus-
tifying a ritual action is stated, and then it is explained that a sacrificer obtains
an effect with “knowing that” or “knowing that and doing a ritual action”. What
we should recognize at first is who knows. It is generally understood that the

3. See Amano 2016a, 61-63.
4. Amano 2014-2015, § 3.6.2 and § 4.1; 2016, § 5.
5. Amano 2015, 1166-1167.
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knowledge of Veda is a special knowledge for priests, but when we examine the
examples of yd evdi véda / vidvan, it is quite obvious that who gets knowledge is
a sacrificer:

(1] 16.7(4a):98.2-4 varavantiyai vdi systva prajapatir, ydm kamam dkamayata,
tdm ardhnot. tam evd kimam rdhnoti ydjamano, ydm kamam kamdyamano
‘gnim adhatté, yd evdin vidvan varavantiyam gdyate.

Welchen Wunsch Prajapati hatte, nachdem er das [Saman] mit der

Varavant[-Strophe] geschaffen hatte, den erlangte er; den Wunsch, mit dem er

(O) sein Feuer anlegt, erlangt der Opferherr, wenn er mit diesem Wissen das
[Saman] mit der Varavant[-Strophe] fiir sich singen 1af3t. (Amano 2009, 234f.)

[O = Opferherr, sacrificer]

[2] 14.10(1):58.1-3 devdtanarn v etdd dydtanar, ydd ahavaniyo. yad antaragni,
tat pasinam. manusyanam garhapatyah. pitfnam odanapdcanah. sdrva ha
va asya yaksydmanasya devata yajiidm agachanti, yd evari véda.

Dieses Ahavaniya[-Feuer], das ist der Standort der Gottheiten; der [Teil]
zwischen den zwei Feuern, der ist [der Standort] der Haustiere. Das Garhapatyal-

Feuer] ist der der Menschen, das Odanapacana[-Feuer] ist der der Viter. Alle

Gottheiten kommen, wenn er (O) vorhat, ein Opfer zu veranstalten, zu seinem
Opfer herbei, wenn er dieses Wissen hat. (Amano 2009, 158.)

In the examples, we recognize a sacrificer as subject of yd evdi véda / vidvan,
that is implicated by the verbs in middle voice,® agnim adhatté “[the sacrificer]
establishes his fire” and varavantiyam gdyate “[the sacrificer] lets [a priest] sing
varavantiya [saman]”, and in the main sentences the sacrificer is explicated by
the word ydjamana- and yaksydmana-(future form of ydjamana-). In almost all
cases in MS, with only few exceptional examples,” the subject of véda / vidvan is a

sacrificer.®

2.2. What does the knower do?

In order to understand this more deeply, we should look in what the sacrificer does
after “he knows”. The followings are several of 63 examples for yd evdh vidvan. The
examples are classified into three categories: 1) holding a sacrifice, 2) individual
ritual action in a ritual, 3) general act:

See Amano 2009, 31-32.

In the following places, active verbs are used: I 5.8(2): 76.12 samidha adddhati, 111 4.8: 56.15
agnim cindti, IV 1.10: 13.11 stambayajiir hdrati, IV 6.2: 80.9f. bhesajdm kardti. In IV 1.4: 6.4f.
both sacrificer and priest have knowledge: dpah sraddhd. sraddhasya devah srdn manusya istdya
dadhate, ydsyaivdin vidisa evdri vidvan apdh prandyati.

8.  There are cases that take plural verbs that indicate the several participants in a ritual act, e.g., III
7.10: 90.6f. yd evdrn vidvamsah samavamysanti.
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1) Holding a sacrifice

[3] 17.2(2a): 111.4 yd evdrn vidvan punaradhéyam adhatté
when he knows thus and establishes his fire again

(4] 18.1(4): 116.5 yd evdrn vidvan agnihotrdm juhdti
when he knows thus and offers agnihotra

[5] 110.5(1): 145.3f. yd evdrin vidvan caturmdsydir ydjate
when he knows thus and holds caturmasya rituals

2) Individual ritual action

[6] 16.7(4a): 98.1f.,: 98.4,: 98.7 yd evdrn vidvan varavantivam gayate
when he knows thus and lets [the priest] sing varavantiya [saman

(7] TI14.6: 53.2 yd evdrii vidvant sativatsardm agnim bibhdrti
when he knows thus and brings his fire for one year

(8] III8.3:96.12f. yd evdrn vidvan védim cottaravedim ca kuruté
when he knows thus and makes vedi and uttaravedi

[9] 1V 6.4: 83.61. yd evdih vidvan agrayandm grhnité
when he knows thus and draws agrayana [graha

3) General act

[10] 111.5(3): 166.15f. yd evdrn vidvan dnnam dtti
when he knows thus and eats food

The number of examples: 1) holding a sacrifice (23 examples),®2) individual ritual
action in a ritual (33 examples), 3) general act (7 examples).

In certain chapters, examples indicating 1) holding a sacrifice appear repeated-
ly. All examples and the numbers of their appearances are the followings: "

I 5 (agnyupasthana chapter; 2x) yd evdri vidvan agnim upatisthate

when he knows thus and worships his sacred fire (performs his agny-
upasthana ritual)

1 6 (adhana chapter; 10x) yd evdi vidvan [...] agnim adhatté

when he knows thus and establishes his sacred fire (holds his ddhana ritual)

17 (punaradhana chapter; 2x) yd evdri vidvan punaradhéyam adhatté
when he knows thus and establishes his sacred fire again (holds his

punaradhana ritual)

9. There are examples indicating both of 2) individual ritual action and 1) holding a sacrifice: I
6.3(7): 91.91. yd evdri vidvan sdrkara upakiryagnim adhatté “wenn er mit diesem Wissen sein
Feuer anlegt, nachdem er Kies auf [die Feuerstitte] gestreut hat” (Amano 2009, 215). These
appear only in I 6. Other examples are I 6.3(2): 90.2 4 and I 6.3(3): 90.10-12.

10. Itis notable that many of these examples are attested in the first book that seems to contain old
chapters. About features and location of each chapter, see § 5-6.
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I 8 (agnihotra chapter; 4x) yd evd vidvan agnihotrdm juhdti
when he knows thus and offers agnihotra (performs his agnihotra)

1 10 (caturmasya chapter; 2x) yd evd vidvan [caturmasydir] ydjate
when he knows thus and holds caturmasya rituals

I1I 1-5 (agniciti chapter; 1x) yd evdri vidvan agnim cinuté

when he knows thus and holds an agniciti ritual

IV 1 (dar$aparnamasa chapter; 1x) yd evdri vidvan ydjate
when he knows thus and holds [a new and full moon sacrifice]

In these examples, it seems to be viewed that a sacrificer should know the
value of a sacrifice consisting of reasonable ritual actions and be willing to hold
the sacrifice. It follows that knowledge worked to tempt people to hold sacrifices."!

Quite interestingly, the chapter for rajastya (royal coronation) contains no
example for yd evdri véda / vidvan. It seems to indicate that a king who holds his
rajastiya needed not to get knowledge. This probably says that warriors and kings
were excluded from ritual intellectuals,'? or rather, it can be attributed to the fact
that rajastiya was more political than religious in character.

2.3. Are yé evam vidvan... and y4 evam véda different?

The next question is whether yd evdsi vidvan... and yd evdri véda are different
from each other. Can we say that yd evdri vidvan means “when he knows and
does” and yd evdm véda means only “when he knows”? If a special individual ritual
action matters, just yd evdm vidvan... phrase can work well, but when holding
sacrifice as 1) in above § 2.2 is meant, yd evdm véda can implicate that he knows
thus [and holds the sacrifice], for every yd evdm véda phrase stands in context of
ritual. In the following examples, we see [11] use of yd evdrit vidvan and [12] use of
yd evdam véda, and the both state the effect rdhnoti “he succeeds™

[11] 18.7(1): 125.7f. tésarn y6 dvir djuhot, sd ardhnot. tdsyétare sajatyam vipayann.
rdhndti, yd evdin vidvan agnihotrdm juhdti.

Wer von ihnen es zweimal darbrachte, der hatte Erfolg; in dessen Abhén-
gigkeit gerieten die anderen. Erfolg hat er (O), wenn er mit diesem Wissen das
Agnihotra darbringt. (Amano 2009, 308.)

(12] IV 1.2: 3.15f. [indranyah samndhanam] iti=. indrani va dgre devdtanam
samanahyata fddhikama. sardhnod. fddhya. rdhnéti, yd evdin véda.

[The mantra says:] “wrapping of Indrani”. Indrani got dressed at first among
the gods, wishing success. She succeeded. [The mantra works] to succeed. He
(the sacrificer) succeeds, when he knows thus.

11. Use of prescriptive optative of causative ydjayet that is characteristic in MS indicates an
intention to spread sacrifices, see Amano (2019, § 4-5 and n. 23).

12. See Amano 2019, § 5, n. 23.
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These examples do not indicate the equivalent of yd evdrit vidvan and yd evdin
véda, but tells that both can bring the same effect.

Examining the frequency of both uses shows some clear biases among chap-
ters. Some chapters prefer vidvan and some chapters use only véda (see data in
§ 4.3). It could be a reasonable explanation that tendency to focus on knowledge
more than ritual action or to focus on ritual action more than knowledge is attrib-
uted to thought and language style the author of each chapter had.

3. Uses of ya evdrit véda | yd evdin vidvan
3.1. Contents of knowledge

Here we examine what evdm indicates, that forms the contents of knowledge. The
examples are classified roughly to three groups, 1) myth, 2) general statement,
3) rsi’s talk or act:"?

1) Myth
[13] 18.1(1): 114.11 - 18.1(4): 116.5
{impf.; myth} prajapatih praja asrjata. si va agnim evagre mirdhato
srjata.... so ‘smat srstah pdran aid bhagadhéyam ichdmanah. sd tdd evd
navindat prajapatir, ydd dhosyat. tam sva vag abhyavadaj “juhudhi=" iti. sd itd
evénmgjyajuhot [// svaha //] iti... tdsya ahutyah piiruso ’srjyata. dvitiyam ajuhot.
tdté *$vo srjyata.... trtiyam ajuhot. tdto gdur asrjyata. caturthim ajuhot. tdté vir
asrjyata. paficamim ajuhot. tdto ’jasrjyata. sasthim ajuhot. tdto ydvo ’srjyata.
saptamim ajuhot. tdto vrihir asrjyata=. eté saptd gramydh pasdvo ‘srjyanta.
{present; result of knowledge} tdn evdvarunddhe, yd evdr vidvan
agnihotrdm juhoti.

Aus der Darbringung wurde da der Mensch geschaffen; die zweite [Dar-
bringung] brachte er (Prajapati) dar, daraus wurde das Pferd geschaffen... Die
dritte [Darbringung] brachte er dar, daraus wurde die Kuh geschaffen; die vierte
brachte er dar, daraus wurde das Schaf geschaffen; die fiinfte brachte er dar,
daraus wurde die Ziege geschaffen; die sechste brachte er dar, daraus wurde die
Gerste geschaffen; die siebte brachte er dar, daraus wurde der Reis geschaffen:
Diese sieben domestizierten Haustiere wurden geschaffen. Die gewinnt er (O)

fir sich, wenn er mit diesem Wissen die Agnihotra[-Milch] darbringt. (Amano

2009, 277-280.)

The content of knowledge in this example is a mythological event that seven
kinds of cattle and farm products were created from the offerings to Agni by
Prajapati.

Also in the next example, a creation myth of Prajapati is the content of
knowledge:

13.  This was examined at first on the examples from MS I 4-7 in Amano (2014-2015, § 3.1.2).
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[14] 16.3(7): 91.7-10

{impf.; myth} Sithird va iyam dgra asit. tam prajapatih sdrkarabhir adriihad.

{present; ritual action + result} ydii $drkara upakiryagnim adhattd, imam
evd tad drihati.

{final dative} dhftyai.

{present; effect of knowledge} tdd, ydthemam prajapatih $drkarabhir
ddyinhad, evdm asmin pasdavo driihante, yd evdin vidvan sdrkara upakiryagnim
adhatté.

Die [Erde] hier war am Anfang locker; sie machte Prajapati mit Kies fest.
Weil er (O) sein Feuer anlegt, nachdem er Kies auf [die Feuerstitte] gestreut hat,
macht er damit die [Erde] hier fest; [das dient] zur Befestigung. Wie Prajapati
die [Erde] hier mit Kies festmachte, so bleiben deshalb die Haustiere fest bei ihm
(O), wenn er mit diesem Wissen sein Feuer anlegt, nachdem er Kies auf [die
Feuerstitte] gestreut hat. (Amano 2009, 215.)

This example is different from [13] in the point that the content of knowledge
is not only the myth, but also the ritual action in the present ritual modelled after
Prajapati’s act in myth and the purpose of the ritual action. What is important here
is the connection between mythological event and ritual action. The use of ydtha...
evam is focusing on the connection again, and it says that the connection is the
most important knowledge for the author. I mention one more example from the

same chapter, I 6:

[15] 16.3(1): 89.8-13

{impf.; myth} prajapatir va iddm dgra asit. tdri viridho *bhyarohann. asuryo
va etd, ydd ésadhayas. ta *atitistighisann *atistigham ndsaknot. so ’$ocat. so
tapyata. tdto ‘gnir asrjyata. tam agnit systdm virudham téjo ‘gachat. ta asusyan.
nd tdtah purasusyant. sd prajapatir agnim adhatta= “ima eva saha” iti. td asahata.

{present; effect (general statement)} tdt, sadhyai vavdisd adhiyate.

{present; effect of knowledge} tdd ydthadé vasantasisiré ‘gnir viridhah
sdhata, evdt sapdtnam bhratrvyam dvartimi sahate, yd evdin vidvan agnim
adhatté.

Das [Ganze] hier war am Anfang Prajapati; ihn bedridngten die Gewachse
(viridhas) mit ihrem Wuchs (abhydrohan). Diese Pflanzen, das sind [weibliche]
Asuras. Als er tiber sie steigen wollte, konnte er nicht {iber sie steigen. Er brannte
vor Schmerz, er erhitzte sich; daraus (aus der Hitze) wurde Agni geschaffen.
Zu ihm ging der Glanz der Gewichse, als Agni geschaffen war; sie verdorrten.
Davor verdorrten sie nicht. Da legte Prajapati Agni als sein [Feuer] an [in der
Erwartung:] “Die hier werde ich so tiberwiltigen”; sie tiberwaltigte er. Deshalb
wird das bekannte [Feuer] in Wirklichkeit zur Uberwiltigung angelegt. Wie
Agni in jener Zeit, im Frithling und in der kalten Zeit, die Gewéchse tiberwaltigt,
so iiberwiltigt er (O) damit den Rivalen, den Nebenbuhler und den Mangel [an

Nahrung], wenn er (O) mit diesem Wissen sein Feuer anlegt. (Amano 2009,
209-210.)
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It is characteristic in I 6 to explain the connection between mythological event
and ritual action and to emphasize it with ydtha... evdam phrase.™

General statement

[16] 18.6(3b): 124.7-9

{optative; ritual prescription} grhniyan ndktam agnim.

{nominal sentence} asurya vdi ratrir.

{present; result of ritual action} jydtisaivd tdmas tarati.

{present; effect of knowledge} diva ha va asma asmiml loké *bhdvati, prasma
asdu loké bhati, yd evdm véda.

Er soll in der Nacht das Feuer nehmen. Die Nacht gehort zu den Asuras; mit
dem Licht kommt er durch die Finsternis hindurch. Tag wird es fiir ihn in der
Welt hier, fiir ihn leuchtet die jenseitige Welt voraus, wenn er dieses Wissen hat.
(Amano 2009, 306.)

[17] 19.5(2b): 136.5-7

{present; general statements} dyuse kdm amavasyéjyate. sdm *iva va esd
abhriyate.

{present; effect of knowledge} sdrvam dyur eti, yd evdin véda.

{present; general statement} svargaya lokdya kdri saumyo ‘dhvard ijyata.

{present; effect of knowledge} éti svargdm lokdrn, yd eviri véda.

Fir die Lebenszeit wird das Neumondopfer veranstaltet. Diese (die Sonne)
wird gleichsam zusammengebracht; die ganze Lebenszeit durchlauft er (O), wenn
er dieses Wissen hat. Fiir die himmlische Welt wird das Soma-Ritual veranstaltet;
zur himmlischen Welt geht er (O), wenn er dieses Wissen hat. (Amano 2009,
338.)

We do not find mythological explanation in these examples. They have gen-
eral statements that include cosmological and ritualistic facts as the content of
knowledge, and show a tendency to accord importance to philosophical thinking
rather than mythological explanation.

{present; ritual prescription} [agnér jihvdsi...] iti purodasyan avapati.
{nominal sentence; general statement} devdtanari va esd grdaho.

{aorist; result of ritual} devdta va etdd agrahid.

{sma vdi + present; habitual action of precursor} etdd dha sma va aharund

dupavesir “Ghutasu va ahdm dhutisu devdta havydm gamdyami, sdrsthitena

3) Rsi’stalk or act

[18] 14.10(2): 58.5-9

yajiiéna satistham gachani=" iti.
14.

16.3(1): 89.12f, 1 6.3(7): 91.9f, T 6.6(4): 96.11-13, T 6.6(5): 96.15-18, T 6.9(4): 100.20-22,
6.9(5): 101.6-9,16.13(1): 107.10-12. Only one example from other chapter is IV 6.6: 89.4. The

chapters IV 5-8 belong to the tradition line I 6 — IIT 6-10. See § 5.
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{present; effect of knowledge} tdd, vd evdrmi véda=, dhutdasv evdasyahutisu
devdta havydm gdchati, sariisthitena yajiiéna saristham gachati.

[Mit den Worten:] “Du bist die Zunge Agnis, das Freigeben der Stimme”
streut er (P/O) [den Reis/die Gerste] fiir Opferkuchen [in den Morser] ein. Das
ist es, die Gottheiten bei sich zu fithren. Die Gottheiten hat er (O) auf diese
Weise bei sich gefiihrt. Folgendes pflegte Aruna Aupavesi zu sagen: “Bevor die
Darbringungen geopfert sind, lasse ich die Opfergabe zu den Gottheiten kommen,
mit dem abgeschlossenen Opfer werde ich zum Abschlufl kommen”. Wenn er
(O) dieses Wissen hat, kommt deshalb seine Opfergabe zu den Gottheiten, bevor
die Darbringungen geopfert sind, mit dem abgeschlossenen Opfer kommt er (O)
zum Abschluf. (Amano 2009, 159.)

The examples of this use, that are found mostly in 14 (see § 4.5), are quite
different from those indicating mythological event or cosmological fact, because a
talk of a precursor (rsi) is something like a secondary knowledge.

3.2. Volume of knowledge

The length of explanation for yd evdrit véda / vidvan is examined here. There are
examples not only with long and detailed explanations but also with quite simple
explanations:

[19] = [13] I 8.1(1): 114.11 - I 8.1(4): 116.5 (The myth is continued from the
beginning of the chapter to the end.)

{impf.} prajapatih praja asrjata. sé va agnim evdagre murdhato ’srjata.... so
'smat systdh pdran aid bhagadhéyam ichdmanah. sd tdd evd navindat prajapatir,
ydd dhosyat. tar sva vag abhyavadaj “juhudhi=" iti. s4 itd evénmgjyajuhot [//
svaha //] iti.... tdsya ahutyah piiruso ’srjyata. dvitiyam ajuhot. tdté ’svo ’srjyata....
trtiyam ajuhot. tdto gdur asrjyata. caturthim ajuhot. tdté *vir asrjyata. paiicamim
ajuhot. tdto ’jasrjyata. sasthim ajuhot. tdto ydvo ’srjyata. saptamim ajuhot. tdto
vrihir asrjyata=. eté saptd gramyah pasdvo ’srjyanta.

{present; result of knowledge} tdn evavarunddhe, yd evdri vidvin
agnihotrdm juhéti.

[20] =[15] 1 6.3(1): 89.8-13 (The myth and explanation contain 13 sentences.)

{impf.; myth} prajapatir va iddm dgra asit. tdr viridho bhyarohann. asuryo
va etd, ydd ésadhayas. ta *atitistighisann *atistigham nasaknot. so ’$ocat. so
‘tapyata. tdto gnir asrjyata.tdm agnirn systdm viridham téjo ’gachat. ta asusyan.
nd tdtah purasusyant. sé prajapatir agnim adhatta= “imd evd saha” iti. ta asahata.

{present; effect (general statement)} tdt, sadhyai vavdisd adhiyate.

{present; effect of knowledge} tdd ydthadé vasantasisiré ‘gnir virudhah
sdhata, evdrm sapdtnam bhratrvyam dvartirn sahate, vd evdri vidvan agnim
adhatté.

In these examples, knowledge contains a mythological event and also the con-
nection between myth and present ritual, and therefore the explanations are quite
long. By contrast, the following example shows a short explanation:
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[21] 15.9(3): 77.14L.
{present; ritual prescription} trir aha;

{present; effect of knowledge} récate ha va asya yajiié va brdhma va, yd_
evdr véda.

Opfer und Brahman leuchtet, wenn er dieses Wissen hat. (Amano 2009, 191.)

The content of knowledge is explained in only one sentence. Both long and
short explanations are found throughout MS. Nevertheless, there is a tendency to
prefer a long explanation or to prefer a short one according to chapter (see § 4.7).

3.3. Construction of logic

The main sentences of yd evdi véda / vidvan refer to the effect that knowledge (and
ritual action) can bring. There are two types in these sentences: 1) ritual action and
knowledge bring one effect, 2) a ritual action brings a result, and in addition to that
the knowledge (with/without action) brings an effect:

Simple effect

[22] =[1]16.7(4): 98.2-4

{impf.; myth} varavantiyari vdi systva prajapatir, ydm kamam dkamayata,
tam ardhnot.

{effect of knowledge} tdm evd kamam rdhnoti ydjamano, ydm kamam
kamdyamano ’gnim adhatté, yd evdin vidvan varavantiyam gayate.

[23] = [21] 15.9(3): 77.14f.
{present; ritual prescription} trir aha;
{nominal sentence; general statement} trisatya hi deva.
{

present; effect of knowledge} récate ha va asya yajiié va brahma va, yd
evdr véda.

Double effects
[24] 15.7(4): 75.11-14

{gerundive; ritual prescription} aindragnyaparapaksd upasthéya.

{nominal sentence; general statement} aindragné va aparapaksdh.

{evd + present; result of ritual action (1)} pirvapaksdyaivdinam
pdridadati,.

{present; effect of knowledge (2)} sdrva ha va enam devdtah sampradayam
dnapeksam gopdayanti,, yd evdri vidvan agnim upatisthate.

15. To refer to a result of ritual action, the present tense with evd is often used; see Amano 2009,
11-12.
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Mit der [Strophe] fiir Indra und Agni soll man in der zweiten Monatshalfte
an es herantreten [und es verehren]. Die zweite Monatshalfte gehort zu Indra
und Agni; fiir die erste Monatshalfte fafit er es ein ). Alle Gottheiten bewachen es

das Feuer), indem sie einander ablésen und ohne wegzublicken ,, wenn er (O)
mit diesem Wissen an das Feuer herantritt [und es verehrt]. (Amano 2009, 186.)

[25] =[16] I 8.6(3b): 124.7-9
{optative; ritual prescription} grhniyan ndktam agnim.
{nominal sentence} asurya vdi ratrir.
{evd + present; result of ritual action (1)} jydtisaivd tdmas tarati,,.
{present; effect of knowledge (2)} diva ha vd asma asmiml loké *bhdvati,
prasma asdu loké bhati,, yd evdin véda.

... mit dem Licht kommt er durch die Finsternis hindurch,,,. Tag wird es fiir
ihn in der Welt hier, fiir ihn leuchtet die jenseitige Welt voraus,,, wenn er dieses
Wissen hat. (Amano 2009, 306.)

In case of double effects, logic of ritual action and higher-level knowledge seem
to be taken as two different dimensions. This type is found in many chapters, but
some have no example for it. In such chapters containing no example for double
effects, knowledge (philosophical thinking) was probably merged into ritual logic
and was not separable from ritual action.

We turn to the next examination on how the content of knowledge and effect
of knowledge are connected. In many cases, content of knowledge and effect of
knowledge are connected by lucid logic:

[26] T 9.5(2a): 135.12-16 prand vdi ddsahota.... agnihotrdii vdi ddsahota....
dyuse kdm agnihotrdr hityate. sdrvam dyur eti, yd evdri véda.

Der Dasahotr[-Spruch] ist der Atem,... Der Dasahotr[-Spruch] ist das
Agnihotra,.... Fiir die Lebenszeit wird das Agnihotra dargebracht; die ganze
Lebenszeit durchlauft er (O), wenn er dieses Wissen hat. (Amano 2009, 336f.)

Knowledge here contains identification of the dasahotr formula as breath and
agnihotra, and the connection between life and agnihotra as well. Therefore, the
effect to obtain the full life is easily understood.

An easier case shows the use of the same words and the same sentence
construction:

[27] IV 5.6: 72.2-5 té devd antaryamdm apasyains. tdm agrhnata. téndsuran
ebhyé lokébhyo “ntdrdadhata. tdto_deva dbhavan, pdrasurds. tdd, yd eviri
vidvan antaryamdm grhnite, ‘ntaryaménaivd *bhratrvyam® ebhyé lokébhyo
‘ntdrdhatte, bhdvaty atmdnd, pdrasya bhratrvyo bhavati.

Then the gods saw the antaryama [graha]. They drew it. They shut off the
Asuras from these worlds with it. Following this, the gods became [winner], the
Asuras faded away. Therefore, when he knows thus and draws the antaryama

16. Ed. von Schroeder bhrdtrvydm.
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[graha], he shuts off his rival from these worlds with the antaryama [graha], he
becomes [winner], his rival fades away.

By contrast, the following examples have quite difficult logical constructions.
In these, logical connection between knowledge and effect is not obvious. Only
who knows further about what is not stated could understand the logic:

[28] 111 7.8: 85.13-17

{impf.; myth} sémovdamitrasit. té devagayatrimprahinvann: “amiisisémam
dhara=" iti. sa vitatar yajiidm dvapasyat. sdiksata: “ydd yajiidsyantaresyamy,
atmanam antdresyami=""iti. tdsyai vd etdm sémo jivagrahdm prabravit.

{ritual prescription (mantra)} [svajd asi, svabhiir asi=] iti.

{nominal sentence; general statement} sémasya va esd jivagrahdh.

{present; result of ritual action (mantra)} sémasya vd etdj jivagrahdm

grhnite.
{present; effect of knowledge} nadhvaryiih sdnn artim drchati, yd evdri véda.

Soma was in yonder world (in heaven). So the gods sent Gayatri, [saying]
“Bring here soma in yonder world!” She saw the sacrifice unfolding below her eyes.
She saw: “When I interrupt some [part] of the sacrifice, I will interrupt myself,
(therefore I should bring soma soon)”. Then Soma requested her to capture him
alive. [Mantra says:] “You are born by yourself, you exist by yourself”. This is
alive-capturing of Soma. He (the sacrificer) captures soma alive in this way. He is
not harmed, although he is an adhvaryu priest, when he knows thus.

The myth deals the origin of the alive-capturing mantra for Soma, which
brings the effect that the sacrificer captures Soma alive. This logic is understandable,
but the connection to the next sentence is not obvious at all. Capturing Soma
alive works to let the sacrificer escape from harm. It is slightly understandable,
but the logical connection is not lucid, and difficult to follow because of quite
unlike vocabularies. Why an adhvaryu priest is mentioned in the last sentence
is not obvious. In this passage, quite few is explained, and only who knows the
background can understand it.

[29] I 4.2: 47.1f.

{nominal sentences; general statement} agnir vdi vdsus. tdsya vd esa dhdra.
{present; effect of knowledge} sdrvan ha vd asma agnir déhant sdrvan
kaman duhe, yd eviri véda.

Vasu is Agni. This stream belongs to him. Agni obtains milk for all milk
vessels, [obtains] all wishes by milking (wish-giving cows).

Without knowledge about the background, it is almost impossible to under-
stand the connection among vdsu-, stream and milking. This passage presupposes
some discussion about a mantra that is not cited there."”

17. MantraMS17.1:110.1-2"(AVP141.3,SVI11183) =17.4(1): 112.14-15 sahd rayyd nivartasvagne
pinvasva dhdraya / visvapsnya visvdtas pdri // “Kehr heim zusammen mit Reichtum! Agni, strotz
vom Strom, der alle Milchlabung enthilt, von allen Seiten ringsherum!” (Amano 2009, 271)
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Such a difficult logic that can be hardly understood without knowing the
background is found in certain chapters. It is probably because the chapters were
intended for intellectual audience, or because ritual discussion was ripe in the
group at that period.

3.4. Spread and formalization of knowledge indicated by ya evam véda /
vidvan

Examined here is how precious the knowledge is taken as, and a new phase of
spread of knowledge and formalization of yd evdrm véda will be observed.

In not few cases, yd evdri véda / vidvan appears at the end of discussion. In
these cases, the yd evdri véda / vidvan phrase gives a final, ultimate answer for the
discussion. A good example is the following:

[30] 11T 8.4: 99.3-5 agnir vavd devaydjanam. tdd, yd evdi vidvin ydtraivd kva

cagnim adhaya ydjate, devaydjana evd yajate.
Devayajana (place of worshipping the gods) is Agni. Therefore, when he

knows thus and holds a sacrifice [at the place] wherever he set up his fire, [it
means] he holds a sacrifice at devayajana.

From the beginning of this chapter, a question “what or how should be deva-
yajana?” is discussed and many answers are given, for example:

ydd vavd pracinapravanam, tdd devaydjanam...

etdd va uttardvan nama devaydjanam....

etdd vdi puréhavir nama devaydjanam....

prakasé vdi namaitad devaydjanam....

yé yuvana arseyd rtvijo vahnayas, tdd devaydjanam....

At the end, the ultimate knowledge “devayajana is Agni” is given, and the
discussion is finished by the conclusion “the place wherever he set up his fire is
devayajana”.

To take such an ultimate answer as “knowledge” is an attitude to take account
of preciousness of knowledge. But we see a different phase in some cases:

Fixed phrase

[31] 19.3(1): 132.16-18 ddksinena hdstena devan dsrjata, savyéndsuraris. té deva
viryavantd ‘bhavan, mrddha dsurds. tdto deva dbhavan, pdrdsurds. tdd, yd
evdri véda, bhdvaty atmdnd, pdrdsya bhrdatrvyo bhavati.

Mit der rechten Hand schuf er die Gotter, mit der linken Hand die Asuras;
da wurden die Gotter mit Kraft versehen, die Asuras schwach. Daraufhin wurden

and discussion 111 4.1: 45.7 [vdsor me dharasad] iti vdsor dhdram juhoti. ghrtdsya va esd dhara
“[Thinking] “T will have a stream of welfare”, he offers offering [by the name of] stream of
welfare. This is a stream of melted butter”.
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die Gotter [Sieger], die Asuras gingen unter. Deshalb wird er (O) selber [Sieger],
wenn er dieses Wissen hat; sein Nebenbuhler geht unter. (Amano 2009, 328.)

bhdvaty atmdnd, pdrasya bhratrvyo bhavati that presupposes tdto devd
dbhavan, pdrasuras appears 11 times in connection with yd evdrit véda / vidvan.
This phrase is applicable to various scenes and is actually used in many variations.
The following is one of the examples:

[32] = [27] IV 5.6: 72.2-5 té devda antaryamdm apasyars. tdm agrhnata.
téndasuran ebhyo lokébhyo ‘ntdrdadhata. tdto deva dbhavan, pdrasurds. tdd,
vd evdrn vidvan antaryamdm grhnité, ‘ntaryaménaivd *bhratrvyam ebhyd
lokébhyo ‘ntdrdhatte, bhdvaty atmdna, pdrasya bhratrvyo bhavati.

The knowledge in this case is a popular and well-known knowledge. It is
different from the former case of ultimate, precious knowledge.
Also the following is a fixed expression:

(33] 11 5.4(3): 52.3-5 sd vatsd vaydva dlabheta. vayir va andyor vatsé. vayir
imé pradapayati. prdtte ha va imé duhe, yd evdri véda.

Dieser (O) soll ein Kalb [zum Opfer] fiir Vayu heranziehen. Vayu ist das
Kalb der beiden hier (Himmel und Erde); Vayu macht, daf} die beiden hier Milch

geben. Die beiden hier, die bereit sind, Milch zu geben, melkt er (O) fiir sich,
wenn er dieses Wissen hat. (Amano 2009, 566)

duhe “milks for oneself, obtains milk” is often used with yd evd véda / vidvan
and is meant as typical effect of knowledge (with 21 examples). prdtta-... duhe that
appears 7 times is a kind of fixed expression.

Such a popular knowledge must have been referred to in the period when
some kinds of knowledge were widely spread.

Repeat

Repeatedly used yd evdri véda indicates another phase of a formal use. This phe-
nomenon appears only in I 9 and IV 2 (see §4.9). For this use, yd evdm véda
appears mostly:

[34] 19.5(2a): 135.15-136.2

das Horvermogen klagt er (O) nicht, wenn er dieses Wissen hat.
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Selbst klagt er (O) nicht, wenn er dieses Wissen hat. (Amano 2009, 336-337.)

[35] IV 2.13: 36.8-16
tam deva aduhra hdritena patrena yajiidm camytam ca.
duhé yajiidm camgtam ca, yd evéri véda=.
dtha pitdro *duhra rajaténa patrendrjam ca svadham ca.
duhd iirjam ca svadham ca, yd evdin véda=.
dtha manusya aduhra darupatrénannam ca prajam ca.
duhé ‘nnam ca prajam ca, yd evdinvéda=.
dtha fsayo ‘duhra camaséna chandarnsi ca pasiims ca.
duhé chdndariisi ca pasiuis ca, yd evdri véda=.
datha gandharvapsardso "duhra puskarparnéna piinyam gandhdm.
duhé puinyam gandhdin, yd evdin véda=.
dtha sarpd aduhralapuna visam.
duhébhratrvyaya visdr, yd evdri véda=.
dthasura aduhrayaspatréna sravata bhiitim ca parabhitim ca.
duhé bhratrvyayabhitim ca pdrabhiitim ca, yd evdri véda.

In these examples, yd evirm véda is rather formal. The repeat style appears at
enumeration of things and their attributes and reminds us of the style of telling
story in upanisad, for example at the beginning of Brhad-Aranyaka-Upanisad IV.
The repeat style and exclusive use of yd evdm véda are showed by the chapter I9
and IV 2 that can show a new style of philosophical discussion.

3.5. Use of sentence particles: ha vai and tad

yd evdri véda / vidvan often appears with sentence particles ha vdi or tdd in the
main sentences. There are many appearances in already examined examples:

ha vdi
[36] = [2] T 4.10(1): 58.12f. sdrva ha va asya yaksydmanasya devdta yajiidm
dagachanti, yd evdin véda.

[37] = [15] 1 8.6(3b): 124.8f. diva ha va asma asmiml loké *bhdvati, prasma asdu
loké bhati, yd evdrm véda.

(38] = [21] 1 5.9(3): 77.14f. récate ha vd asya yajiié va brahma va, yd evdrii véda.

[39] =[24]15.7(4): 75.12-14 sdrva ha va enam devdtah sampradayam dnapeksam
gopayanti, yd evdin vidvan. ...

[40] = [29] 111 4.2: 47.1f. sdrvan havd asma agnir déhant sdrvan kaman duhe, yd_
evdm véda.
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[41] = [14] 1 6.3(7): 91.91. tdd, ydthemam prajapatih Sdrkarabhir ddrriihad, evdm
asmin pasdvo dymhante, yd evdin vidvan sdrkara upakiryagnim adhatté.

[42] = [15] T 6.3(1): 89.12f. tdd, ydthadé vasantasisiré ‘gnir viridhah sdhata,
evdri sapdtnam bhratrvyam dvartiri sahate, yd evdin vidvan agnim adhatté.

[43] =[27]1V 5.6:72.4f. tdd, yd evdrn vidvan antaryamdmgrhniteé, ‘ntaryaménaivd
*bhratrvyam ebhyd lokébhyo ntdrdhatte, bhdvaty atmdna, pdrasya bhratrvyo
bhavati.

[44] = [31] T 9.3(1): 132.17f. tdd, yd evdi véda, bhdvaty atmdna. pdrasya
bhratrvyo bhavati.

When we examine the context for the examples given above, we recognize
that ha vdi appears following a general statement, and tdd follows a mythological
statement. This applies to all the chapters of MS, with only a few exceptions.

4. Distribution of the uses of yd evd véda / vidvan in MS

Now, I provide data telling in which chapter how many examples appear, according
to uses examined above. We will find some chapters indicating high percentage and
some indicating low percentage, that can be extracted as features of language and
style each author of the chapter had. And we will get some groupings of chapters
that have common features.

4.1. Appearances of y4 evam véda / vidvan in MS

At first, I provide the number of appearances of yd evdrii véda / vidvan in the
chapters of MS (about contents of the chapters see § 1).'®

Table 1. Appearances of yd evdrii véda / vidvan

II III | III v
Chapter I4 | I5 (I6 | 17 | I8 [ I9 [I10|I11 15 IV1|IV2
1-4 1-5 [6-10 5-8

Attestation 6 6 17 2 10 19 3 3 4 3 18 17 13 | 45 13

The frequent use in IV 2 is striking, and I 9 is the second. (IIT 1-5, III 6-10 and
IV 5-9 are big chapters, and therefore the frequency of the phrase is actually not
very high in these chapters).

18. 'There are variations of yd evdrii véda / vidvan that are not counted in this study. These are a
negated version (yd evdrii nd véda, e.g., in [ 4.5[6]: 53.6f. or y6 *vidvan, e.g., in I 9.4[3]: 133.17
etc.) and a variation with other word instead of evdm (for example sd yds tdt pitfnam pitrtvari
véda in IV 2.1: 21.3f; there are many examples of this type in IV 2). The latter type is used also
in general statements with vdi, e.g., y6 vdi cdturhotfn anusavandm tarpayitavyan véda, tipyati
prajdya ca pasibhis cain 19.5(5): 137.3f.
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4.2. havai and tad

Here the distribution of the use of ha vdi and tdd examined in § 3.5 is given. We
obtain quite obvious groupings:

Table 2. Appearances of ha vdi and tdd" / appearances of yd evdrii véda and vidvan

11 m | I v
14 [ 15 |16 | 17 [ I8 | 19 | 110|111 115 V1|12

1-4 1-5 | 6-10 5-8

po | 6| 306 007 | 02 | 3710019 | 0/3 | 33 | 174 | 2/3 | 7118 | 017 | 113 |16/45) 213
T/2N 777 il Al Il At At Attt Attt At (il Al Al Al (i A

17% | 50% | 0% 20% | 0% 39% | 0% | 7% | 36% | 15%

26 | o6 o7 | 22 ono 3o 33 | 33 | 14 | 13 | /18 [12/17] 0/13 | 3/45 | 7/13
T e e e R e e EE

33% | 0% |53% 0% | 16% 11% | 71% | 0% | 7% |54%

Note: 17,110,111, 1I 1-4 and II 5 have only very few examples of yd evdri véda / vidvan,
and therefore they are not taken account of at percentage of each use.

In the histogram, we see two groups of chapters preferring ha vdi and chapters
preferring tdd:

I 4

15

16

18

19
n1-5
1e6-10
V1
V2
IV 5-8

B ha vai
mtad

O none of both

Bhavii

Wtad

[ @havéi miad noneof both Dinone of kath
;

5 10 15 20

5 10 15 20

19. ha instead of ha vdi I 8.2(3): 117.9f,; ha tvdi IV 1.3: 5.11f,, IV 5.9: 77.17; tdd... ha vdi 1 11.5(3):
166.15f.,111.5(4): 167.6f., 111 3.4: 36.13f.; tdd... ha111.5:166.17,111 7.3: 78.5f. (ed. von Schroeder
sdri hi jirydtah should be corrected to sdsi ha jiryatah), IV 6.2: 80.9f.
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From this result we obtain the following groupings:

havdil5, (18),1I11-5,(IV1),VI2 = tdd(14),16,(19),III6-10,IV 5-8.
4.3.yé4 evam véda or y4 evam vidvan

As mentioned in § 2.3, choice of véda or vidvan can be attributed to style or interest

that each author had:

Table 3. Attestations of yd evdri véda / appearances of yd evdrn véda and yd evir
vidvan

11 111 III v
14 I5 16 17 18 19 (110 | I11 15 IV1|IV2
1-4 1-5 [ 6-10 5-8

ya | 6/6 | 3/6 | 3/17 | 0/2 | 6/10 |14/19| 0/3 | 1/3 | 3/4 | 2/3 |13/18| 6/17 | 9/13 |44/45| 6/13

evdm
100%| 50% | 18% 60% | 74 % 72% [ 35% | 69% | 98% | 46%

véda

From the result we obtain the following groupings:
- frequent use of véda 14, IV 2;
~ frequent use of vidvan 1 6, 111 6-10.

4.4. Action following ya evéam vidvan

As examined in § 2.2, there are three types of action following yd evdri vidvan:

Table 4. 1) Holding a ritual, 2) Individual ritual action, 3) General act /
appearances of yd evdri vidvan

1I III III v
I4 | I5 16 17 | 18 19 | 110 | I11 1I5 IV1|Iv2
1-4 1-5 | 6-10 5-8
1) | 0/0 | 2/3 | 10/14 | 2/2 | 4/4 | 0/5 | 2/3 | 0/2 | 0/1 | O/1 | 2/5 | 0/11 1/4 | 0/1 | 0/7
2) | 0/0 | O/3 | 4/14 | 0/2 | 0/4 | 5/5 | 1/3 | 0/2 | 0/1 | 0/1 | 3/5 | 10/11 | 2/4 | 1/1 | 7/7

3) | 0/0 | 1/3 | 0/14 | 0/2 | 0/4 | 0/5 | 0/3 | 2/2 | 1/1 | 1/1 | 0/5 1/11 1/4 | 0/1 | 0/7

From the result we obtain the following groupings:
- (only or mostly) holding a ritual 15,16, 18;
- individual ritual action 19, III 1-5, III 6-10, IV 5-8.

4.5. Contents of knowledge

As examined in § 3.1, there are three types of contents of knowledge: 1) myth,
2) general statement, 3) rsi’s talk or act:
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Table 5. 1) Myth, 2) General statement, 3) Rsi’s talk or act
Appearances of yd evdrit véda and yd evdin vidvin

1I 1T 1T v
I4 | I5 16 17 | I8 19 | I10 |I11 II5 V1| Iv2
1-4 1-5 | 6-10 5-8

0/6 | 1/6 |13/17| 2/2 | 5/10 | 11/19 | 3/3 | 2/3 | 3/4 | 1/3 | 6/18 | 13/17 | 4/13 | 26/45 | 7/13

0% | 17% | 76% 50% | 58% 33% | 76% | 31% | 58% | 54%
2 3/6 | 4/6 | 4/17 | 0/2 | 4/10 | 8/19 | 0/3 | 1/3 | 1/4 | 2/3 | 12/18 | 4/17 | 9/13 | 16/45 | 6/13
50% | 67% | 24% 40% | 42% 67% | 24% | 69% | 36% | 46%

3)| 3/6 | 1/6 | 0/17 | 0/2 | 1/10 | 0/19 | 0/3 | 0/3 | 0/4 | 0/3 | 0/18 | 0/17 | 0/13 | 3/45 | 0/13

From the result we obtain the following groupings:

- many myths, few general statements I 6, ITI 6-10;

— few myths, many general statements I 5, IIT 1-5, IV 1,
—rsi’stalk oract 14,1V 2.

4.6. Emphasis of the connection between myth and present ritual
Asexaminedin § 3.1, there are examples for the explanation of connection between

myth and present ritual as contents of knowledge:

Table 6. Connection between myth and present ritual / appearances of yd evdrn
véda and yd evdr vidvan

II III III v
I4 | I5 | Ie6 | 17 | I8 [ I9 [I10|I11 II5 V1| 1vV2
1-4 1-5 | 6-10 5-8

explaining | 0/6 | 0/6 | 6/17 | 1/2 |5/10 | 0/19 | 1/3 | 2/3 | 3/4 | 1/3 | 2/18 | 8/17 | 2/13 | 11/45 | 5/13

connection | 0% | 0% |35% 50% | 0% 11% | 47% | 15% | 24% | 38%

From the result we obtain the following groupings:
- emphasizing connection 16,18, III 6-10, IV 5-8;
- no explanation of connection14,15,19.

4.7. Volume of knowledge

As examined in § 3.2, there are cases that the explanation is very long and detailed,
or in opposition quite short, preceding to yd evdri véda | yd evdri vidvan:
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Table 7. 1) Long explanation (longer than 10 sentences), 2) Short explanation
(shorter than 4 sentences) / appearances of yd evdrit véda and yd evdrn vidvan

1T III 11 v

I4 | I5 | I6 |17 | I8 19 (110|111 II5 IVl | Iv2
1-4 1-5 | 6-10 5-8
1) 1/6 | 1/6 |5/17 | 1/2 | 5/10 | 1/19 | 1/3 | 2/3 | 1/4 | 1/3 | 1/18 | 11/17 | 1/13 | 3/45 | 3/13
long | 17% | 17% | 29% 50% | 5% 6% | 65% | 7% | 7% |23%
2) 5/6 | 5/6 | 9/17 | 0/2 | 2/10 | 14/19| 1/3 | 1/3 | 2/4 | 2/3 |12/18 | 3/17 |11/13|29/45| 7/13
short | 83% | 83% | 53% 20% | 74% 67% | 18% | 85% | 64% | 54%

From the result we obtain the following groupings:
- frequently using long explanations, few short explanations I 8, III 6-10;
- few long explanations, many short explanations I 9, ITII 1-5, IV 1.

4.8. Construction of logic

As examined in § 3.3, there are two types of statements about the effect of knowl-
edge, 1) simple effect (ritual action and knowledge bring one effect), 2) double
effects (a ritual action brings a result, and additional to that knowledge brings an
effect):

Table 8. Constructed by double effects / appearances of yd evdri véda and yd
evdri vidvan

1I III 1T v
14 | I5 | Ie | I7 | I8 | I9 [I10 |I11 1I5 IV1|Iv2
1-4 1-5 [ 6-10 5-8
double | 1/6 | 2/6 | 4/17 | 0/2 | 1/10 | 0/19 | 0/3 | 0/3 | 1/4 | 2/3 | 6/18 | 1/17 | 4/13 | 5/45 | 0/13
effects | 17% | 33% | 24% 10% | 0% 33% | 6% |31% | 11% | 0%

From the result we obtain the following groupings:
- two dimensions of ritual and higher-level knowledge I 5, III 1-5, IV 1;
- one dimension of ritual and knowledge I 9, IV 5-8.

In § 3.3, whether content of knowledge and effect is connected by lucid logic
or difficult logic:

Table 9. 1) Lucid logic, 2) Difficult logic / appearances of yd evdri véda and yd
evdrii vidvan

11 III 111 v
14 | I5 16 | 17 | I8 19 110 | I11 15 IV1i|Iv2
1-4 1-5 | 6-10 5-8
) lucid 3/6 | 4/6 | 5/17 | 2/2 | 5/10 [ 11/19| 2/3 | 0/3 | 3/4 | 2/3 | 5/18 | 7/17 | 4/13 | 19/45 | 10/13
1) lucid ------
50% | 67% | 29% 50% | 58% 28% | 41% [31% | 42% | 77%

2) 0/6 | 1/6 |0/17 | 0/2 [0/10 | 0/19 | 0/3 | 1/3 | 1/4 | 1/3 | 7/18 | 7/17 | 6/13 | 19/45 | 2/13

difficult| 0% [17% | 0% 0% | 0% 39% | 41% [46% | 42% | 15%
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From the result we obtain the following groupings:

- frequently using lucid logic, few difficult logic 14,15,18,19,1V 5-8;

— few lucid logic, frequently using difficult logic IIT 1-5, IV 1.

4.9. Spread and formalization of ya evai véda / vidvan

As examined in § 3.4, there are examples for fixed expressions with yd evdin véda /

vidvan and repeated use of yd evdm véda / vidvan in certain chapters:

Table 10. Fixed expressions / appearances of yd evdrii véda and yd evdri vidvan

1I 111 III v
I4 | I5 | I6 |I7 | I8 | 19 |I10|111 1I5 IV1|IvV2
1-4 1-5 | 6-10 5-8

fixed 1/6 | 0/6 [0/17| 0/2 | 2/10 [ 4/19 | 2/3 | 1/3 | 4/4 | 2/3 | 6/18 | 11/17 | 4/13 | 7/45 | 2/13

expressions | 17% | 0% | 0% 20% | 21% 33% | 65% [31% | 16% | 15%

From the result we obtain the following groupings:
- no fixed expression (primitive, original) I 5,16,
- frequently using fixed expressions (spread of knowledge) III 1-5, III 6-10, IV 1.

Table 11. Repeated use / appearances of yd evdrii véda and yd evdri vidvan

1I 111 III v
I4 | I5 | Ie | I7 | I8 [ I9 |I10 |TI11 15 V1| 1v2
1-4 1-5 | 6-10 5-8

repeat | 0/6 | 0/6 |[0/17 | 0/2 | 0/10 | 8/19 | 0/3 | 0/3 | 0/4 | 0/3 | 0/18 | 0/17 | 0/13 | 10/45 | 0/13

From the result we recognize the tendency of the chapters:
repeated use of yd evd véda / vidvan 19, IV 2.

5. Features of each chapter and relationship among the chapters

From the data mentioned in the tables above, we got some groupings. Chapters
belonging to a group can have close relationship with each other, that could be
a teacher-student relationship, exchanging relationship in the same period or
others (or just a coincidence). In consideration of the relationships found in the
groupings, the following model of correlation among chapters was obtained:*

20. This model is built according to the result obtained from the examinations in this study. Some
chronological factors clarified in past studies are took account of only for localization of some
chapters.
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Figure 1. Correlation between chapters
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On this model, I reflect the features of uses of yd evdri véda / vidvan:

Figure 2. Frequent use of yd evdm véda / Figure 3. Use of ha vdi and tdd
vidvan (to § 4.1) (to § 4.2)
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Figure 4. Use of yd evdri véda or
vidvan (to § 4.3)
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Figure 9. Construction of logic: one or
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Figure 12. Repeated use of yd evdrm véda (to § 4.9)
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This study is in process to make a more reasonable model. Nevertheless some

inferences about process of composing MS are possible:

1) III 6-10 seems to have taken over the tradition of I 6 and I 8 (the oldest chapters)

[figure 3, 4, 6, 7, 8];

2) theline of I 5,111 1-5and IV 1 is located at the center of the tradition, especially
III 1-5 and IV 1 can show a period of maturity of ritual philosophy [figure 3, 6,

8,9, 10, 11];

3) 14,19 and IV 2 opened a new phase, especially I 9 and IV 2 seem to indicate a

new philosophical style? [figure 2, 4, 6, 7, 10, 12];

4) IV 5-8 has connection with both of the traditional line and the new style [figure

3,5,7,9,10].

21.  Amano (2016a, 48-51, 57-60 and 62-63) suggests that the chapters I 9 and IV 2 show unusual
linguistic phenomena, also esoteric ritual and philosophical thinking, that can indicate their
relationship with vratya/sattra culture (aranyaka culture). As mentioned in Introduction above
with n. 1, AV 15 vratya hymn contains many examples for yd evd véda / vidvan. So 1 think it
is worth to consider the connection between the vratya culture and the philosophical new style

of MS 19 and IV 2 where the use of yd evdi véda increased.
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Figure 13. Lines and waves in tradition of MS

4 N

R new style
maturity of ritual
- philosophy
traditional
- /

6. yd evdm véda / vidvan in Kathaka-Samhita and Taittiriya-Samhita

KS contains 196 examples for yd evdi véda / vidvan, TS 163 examples. In both
texts, the number of examples in agnicayana and sattra chapters is striking.*
Detailed examination of the examples has not been done presently, but following
few remarks can be indicated:
1) the use of yd evdri véda / vidvan with tdd that is characteristic in MS (with 48
examples; see § 3.5) is never found in KS and TS;
2) the use of ha vdi at yd evdri véda / vidvan that is characteristic in MS (with 37
examples; see § 3.5) appears in 10 examples in KS and only one example in TS;
3) the fixed expression bhdvaty atmdna... with yd evdm véda / vidvan (see § 3.4)
appears in 11 examples in MS, in 13 examples in KS, and only one example in
TS;
4) dubhe is used in the main sentence with yd evd véda / vidvan phrase often in
MS (with 21 examples; see § 3.4), but only 2 times in KS, 3 times in TS;
5) percentage of yd evd véda / vidvan preceding the main sentence is 26 % in
MS, 24 % in KS, 66 % in TS. TS prefers the preceding yd evdrit véda / vidvan
phrase.

From these remarks, we see that MS and KS have common features in some cases,
and KS and TS have common features in other cases.

22.  Agniciti chapter: KS 19-22 (40 examples), TS V 1-7 (37 examples). Sattra chapter: KS 33-37 (29
examples), TS VII 1-5 (53 examples).
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MS III 6-10 shows a striking high percentage of the preceding yd evdm véda /
vidvdn phrase (82 %), and so we can say that MS I1I 6-10 has a common linguistic
feature with TS. And TS V 1-7 shows a striking low percentage of the preceding
yé evdrn véda / vidvan phrase (35%), and so we can say that this chapter has a
common feature with KS(/MS). When such examinations are stored, it will be
clarified how the three schools (MS, KS, TS) exchanged with each other and which
chapter (which ritual) was at the interface between them.

7. Further challenge of the study

In this paper, just the concept and method of the study were presented. The purpose
is to clarify the process of composing Yajurveda-Sambhita texts that was formed
over time, exchanging with each other. For this purpose, abundant data need to
be gathered from all the chapters of all the three texts.” They should be not only
about style and language but also ritual, thinking and others. An analysis of this
big data will make further detailed consideration possible, for example, reasonable
distinction of the old part from the young additional part inside a chapter, that was
not taken account of in this paper but can give important information about the
process of composing the texts.*

23. Kobayashi (2012, 77-92) gives attention to difference of use of the particles vdi and evd among
Vedic brahmana texts.

24. Ttake the view that almost every chapter contains an additional part. A statement of “a linguistic
feature of chapter I 6” is, strictly said, not right. In my past studies, additional parts of some
chapters are pointed out: 14.10-15 of I 4; 1 5.(12-)14 of I 5; 1 8.6-10 of I 8; see Amano (2014-
2015, § 3.4.1, n. 13 and 20164, 54-56 with n. 64). In the figures above, I 8 is located between I 5
and I 6, and at more detailed study, it would become clear that the older part of I 8 is close to I 6,
and the younger part to I 5. The chapters III 1-5 form the agniciti chapter, and III 1-3 use only
yd evdrii véda whereas 111 4 use both yd evdrii véda and vidvdn, which can indicate that IIT 1-3
and III 4 belong to different historic layers and different authors.
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Appendix 1. List of yd evdri1 véda / vidvan in MS (boldface = examples

cited above)

yd eviri véda

yd evdri vidvan

14 14.5(6):53.7,14.7(1): 54.16f, 14.10(1):
58.2f., 14.10(2): 58.8f., 1 4.12(1): 60.18f.,
14.12(4): 61.18
I5 15.9(3): 77.14£.,15.9(5): 78.1£,, 1 5.11(5): | 1 5.7(4): 75.12f., 1 5.8(2): 76.12f.,, 1 5.9(2):
80.11 77 .91
16 16.3(4): 91.1f, 1 6.4(5): 92.20, 1 6.5(1): 16.3(1): 89.12f.,16.3(2): 90.2-4, I
94.4 6.3(3): 90.10-12, 1 6.3(7): 91.9f., 1 6.6(4):
96.11-13,16.6(5): 96.15-18, 1 6.7(4):
98.1f.,: 98.3f.,: 98.6f.,: 98.8-10,16.9(4):
100.20-22,16.9(5): 101.6-9, 1 6.13(1):
107.10-12,: 107.16f.
17 17.2(2): 1114, 1 7.5(3): 114.4f.
18 18.1(1):115.5,18.2(2): 117.1£, 182(3): | 18.1(1): 115.4f, 18.1(4): 116.5, I 8.6(4):
117.9f, 18.6(1): 123.15, 18.6(3): 124.9,1 | 124.18f, 18.7(1): 125.8f.
8.6(4): 124.15
19 19.3(1): 132.12,: 132.13f,: 132.17f,, 1 19.4(3): 133.16f, 1 9.4(4): 133.20f, T
9.5(2): 135.15f.,: 135.16f.,: 135.17,: 9.4(5): 1345, 19.4(6): 134.11,19.4(7):
136.1f.,19.5(2): 136.2f.,: 136.6,: 136.7, 1 134.16f.
9.7(1): 138.13,19.8(1): 139.9-11, 1 9.8(2):
139.18,: 139.19f.
110 110.5(1): 145.3£.,110.5(5): 146.4f., 1
10.15(1): 154.18f.
111 111.5(3): 166.15f.,: 166.17, 1 11.5(4):
167.6f.
2 11 2.8(1): 22.3, T 2.9(5): 23.5, 11 2.13(3):
26.1
114 II 4.2(3): 40.1f.
s 11 5.4(3): 52.4f., 11 5.4(7): 53.1f. 11 5.9(4): 60.4
11 111 1.5: 7.6f., 111 1.7: 9.5f.
112 111 2.8: 29.1f.
113 11T 3.2: 34.12f,, III 3.3: 35.18f., III 3.4:
36.13f, 111 3.9: 42.5,: 42.12f.,: 43.7
1114 111 4.1: 45.17f,, 111 4.2: 47.1f., 111 4.8: 55.19 | III 4.6: 53.2, I1I 4.8: 56.12f.,: 56.15f., 11T
4.9: 57.3f.,: 57.7f.
116 111 6.10: 74.14f. III 6.4: 64.10f.

67
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yd evdrn véda yd evdin vidvan
I 7 1I17.8:85.17 111 7.1: 75.10, I1I 7.3: 78.2f.,: 78.5f., 111
7.10: 90.6f.
1118 111 8.2: 94.11f. 111 8.1: 92.8f., III 8.3: 96.12f., I1I 8.4:
99.4f., I1I 8.5: 99.12f,, 11T 8.10: 109.15f., III
8.10: 111.16
119 1I19.1: 113.7
11T 10 IIT 10.5: 136.17, I1I 10.6: 138.4f.
Iv1 IV 1.1: 1.8f,,: 2.10f, IV 1.2: 3.12, IV 1.2: IV 1.3: 5.11f, IV 1.4: 6.4f,, IV 1.10:
3.16,1V 1.3: 4.18,1V 1.7: 9.11, IV 1.8: 13.10-12, IV 1.12: 15.17f.
9.18f,, IV 1.11: 15.2f,, IV 1.13: 18.16
v2 IV 2.1: 21.13,: 21.14,: 21.15,: 21.16,: IV 2.3: 25.4f.
21.17£.,: 21.19, IV 2.1: 22.1f.,: 22.3f..;
22.57,:22.7,: 22.15f.,: 22.18f,, IV 2.1:
22.20f.,, IV 2.2: 23.9f.,: 23.13f.,: 23.16f.,:
24.1,1V 2.2: 24.31.,: 24.5{,, IV 2.3: 24.16,:
25.11,: 25.12f,, IV 2.4: 25.16,: 25.18f.,:
26.2,:26.4,1V 2.7: 28.6f., IV 2.7: 28.8f., IV
2.8:29.15f.,: 30.2f,, IV 2.9: 30.13f.,, IV 2.9:
30.15f.,: 31.9f,, IV 2.10: 32.17f.,: 33.15f,,
IV 2.12: 35.20, IV 2.13: 36.7f.,: 36.9,:
36.11f.,: 36.12f., IV 2.13: 36.14,: 36.14f.,:
36.16
V5 IV 5.5:70.11f,, IV 5.8: 74.19f,, IV 5.9: IV 5.6: 72.4,: 73.4f.
77.17
IVAS IV 6.1: 78.4, 1V 6.6: 89.4 IV 6.2: 80.9f.,, IV 6.4: 83.6f.
vz IV 7.3: 96.16f. IV 7.6: 100.6f., IV 7.7: 103.1f,, IV 7.8:
103.10f.
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